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Appendixes 216

Summary

The Druze minority in the Middle East has preserved its religious and social
character for more than a thousand years. The reasons for this is that the Druze
religion, which began in 1043, was closed to new converts besides the fact that it did
not allow mixed marriages, and the harsh geographical conditions of the areas of
Druze settlement made it difficult in the past for strangers to reach them, and thus
increased their isolation.

The social structure of the Druze gradually changed over time, and today it is not
uniform. However, there is a difference between the development of Druze society in
Israel in comparison with Arab countries or in the diaspora. Modernization did not
extend to all the settlements areas of the Druze to an equal degree, and did not gain an
equal response from them. Thus a situation was created of traditionalism in one area
in contrast with development in another one.

A review of the literature that deals with the Druze community shows that
studies on the subject of minorities focus mostly upon the history and characteristics
of the Druze community in the areas of employment and religion. This research is
conducted on the basis of a combined model. The present research makes use of a
number of methods for gathering data, and centers on interviews and a comprehensive
survey in order to allow for the maximum utilization of information, of the factual
aspects and positions of the Druze in the State of Israel regarding matters that have an
influence on the relations between the Druze and the system of government in Israel.

Moreover, in order to allow for the optimal representation of the Druze
population in Israel, the research made use of the 'targeted sampling' method, and a
questionnaire distributed among the Druze in the State of Israel who belong to
different population groups. The response was very high, with the receipt of 80% of
the questionnaires. This is an innovative research both in its range and in the subjects
that were under examination. The conversations and interviews with many of the
members of the Druze community in Israel, with notable personalities, with those in

senior positions in the government, in the IDF, and in public administration, as well as



the wide-ranging model that represents the Druze population in Israel in all its variety,
make it possible to become familiar with the positions of the Druze in Israel in
various spheres of significance.

All Druze spoke Arabic and dressed like Sunni Muslims, although they
did live mainly in separate towns or areas of towns.' Not only were the Druze
culturally similar to the Local Arabs Muslims, they were also similar in terms
of political structure. Both societies were composed of family factions headed
by esteemed religious leaders. The Israeli Druze were heavily influenced by religious
leaders living in Syria and Lebanon, notably the Syrian Druze al-Atrash family.
The Sultan al-Atrash was famous for his revolt against Syrian leadership in 1925, for
which he was exiled to Transjordan.”? Most Druze villages were clustered in the
Northern Galilee, with some in the Southern Galilee and Dalyat-el-Carmel areas .2

Druze remained neutral in the early Arab riots for religious reasons, and this
led a Jewish official named Ben Tzvi to initiate contacts that led to increased trust
between Druze and Jews. Druze leaders in 1929 sent a letter to the British
proclaiming their neutrality on the grounds that the riot was a religious conflict
between Jews and Muslims and so it did not concern the Druze.* Ben-Tzvi thought
that since the Druze in Syria, Lebanon, and Palestine are relatives, the Druze in
Palestine would help the Jews influence Syrian and Lebanese politics through the
Druze that lived there, which was a Jewish policy goal.® Ben Tzvi created
contacts mainly among the secondary elite and continued to increase Jewish
Agency trust in them. The elite maintained neutrality, but individuals however
joined the Arabs. Some local leaders come into contact with Jewish authorities.

Benjamin of Tudela, the Jewish traveler who passed through Lebanon in or
around 1165, was one of the first European writers to refer to the Druze by name who
learned of them probably from Christians and Jews. he writes: 'And near to them,

and to the inhabitants of Sidon-about ten miles distant-is a nation which fights the

! Brenton Betts, The Druze. New Haven: Yale University Press, 1988, pp. 35-36.

2 Ibidem, p. 88.

® Laila Parsons, The Druze between Palestine and Israel, 1947-1949. Great Britain: Macmillan Press
Ltd., 2000, p.18.

* Kais Firro, The Druzes in the Jewish State: A Brief History. Leiden: Brill, 1999, p.23.

® Laila Parsons, op.cit., pp. 21-22.



Sidonians; this is the nation called Durzian. They dwell on high mountains and in
rock hollows."

The Druze is a secretive religion, are reluctant to share information about their
religion with outsiders because of the fear of persecution. 'The Druze, who can be
traced back to eleventh-century Levant, have long intrigued scholars of the Middle
East. Their obscure origins and blending of beliefs from Ismali Shi‘ism, animism,
Greek philosophy, Jewish and Christian mysticism, Iranian Gnosticism , and
Buddhism have set them apart from their neighbors."”

Also Hitti mentioned the Druze of Syria and the Samaritans of Palestine, "they
are two unique communities not to be found elsewhere in the whole world. Like
social fossils in an alien environment, these two peoples have survived for hundreds
of years in that land rightly described as a "Babel of tongues™ and a "museum of
nationalities.”® It is hardly surprising that over the course of nearly a millennium of
living apart a community as closed and tightly knit as the Druze should have
developed a number of unique social patterns and characteristic.’

The dissertation is divided into 6 chapters. In the first, | Introduce the history
of the Druze, the first promulgated of the Druze religion in 1017, during the
reign of the sixth Fatimid caliph al-Hakim bi- Amir Allah , who ruled over Egypt (r.
969-1021). Also focuses on the status of the Druze in the Middle East and the need to
preserve the existence of this community and to maintain their survival and their
religious independence under the government of the British Mandate and of the
French Mandate, and later of the government of the new states (Israel, Syria, Lebanon
and Jordan). In this chapter I also focus on the major role that the Druze played in the
history of the Middle East. | will focus on the development of relations between the
Druze in Arab states and the government, and how this relationship influences the
development of relations between the Druze minority and the government institutions
in those countries.

In the second chapter, | try to examine the major components which affected

Druze identity in the past, and presently focus mainly on the issue, the ethnic source

® yitshak Ben-zvi. The Jews among the Druze in Lebanon,Tarbis,3, 1931-32, Jerusalem, pp.436-451
(Hebrew).

" Philip Hitti, The Origins of the Druze People & Religion: with extracts from their sacred writings,
New York: Ams press, 1966,p. 89.

® Ibidem, p. 90.

° Robert Betts, op.cit. p. 35.



of the Druze and its effect on the Druze identity. Druze identity is in the usually
shared basis for all Druze wherever they may be living. This identity is composed of
characteristics that are not conditional upon being a religious or irreligious person.
Also, | analyze the concept of Druze Minority in Israeli historiography Post
1948.Understanding Druze National Identity in the State of Israel Since 1948
According to Historiographical Approaches: Modern-Rationalistic Historiography,
Ideological Approach, the Nation Building Approach, the Marxist Approach.

Chapter 3 focuses on the minorities in general and their characteristics, as well as
the problems they face in a majority society; expand the discussion over the
minorities in the State of Israel: the Muslim, Christian and Druze minorities; and
present the characteristics of all the minorities and the development of relations
between each minority and the governing authorities in the State of Israel.

In the 4th chapter, | analyze the status of Druze minority among the Democracy
in Israel State, in the declaration of independence of the state of Israel, the status of
the minorities in Israel in the educational system, the status of the minorities in the
religious sphere and institutions founded for minorities in the state of Israel
Development of the relation between the Druze community and the authorities in the
state of Israel is discussed in chapter 5. In order to understand the process in which
the relationship between the State of Israel and its Druze citizens was formed, it is
necessary to return to its foundations during the Mandate period and the first two
decades of the State of Israel during which this relationship was formed at many
levels, as well as the relations with various other minorities. | analyze the government
policies toward the Druze population: their conceptual framework and their
implementation in most important fields of lives:

Serving in the Army: The decision to include Druze to compulsory military
service was made in 1956 at the inventiveness of Druze leaders seeking to gain
influence and support from the country's Jewish leadership, and who expected to
strengthen the relationship between the Druze community and the Israeli authorities.

Economic  development: Structural Changes in  Druze  Settlement
Employment in the State of Israel. During the course of modernization, the Druze
population underwent a process of significant changes in the period after the
establishment of the State of Israel. In general, one may distinguish an increasing
assimilation of the Druze minority in the labor market and in changes in the structure
of its branches of employment.



Integration of the Druze in the Israeli Political System: At the beginning of
Druze involvement in Israeli politics, representatives were chosen from their
society as Knesset member for the Zionist political parties. The Druze
community did not constitute a political unit but voted directly for Zionist parties.
This phenomenon is the natural outcome of their deep integration within the life of
the state of Israel. The growth in political activism of the Druze population, its
increasing assertiveness and willingness to defend its civil rights and education
system.

The Education System: The Israeli educational system consists of sectors
divided according to nationality and religiosity. The Arab population is taught in
an Arabic speaking educational system which includes both formal and informal
schools supervised by the Ministry of Education. The Arab sector is divided by the
Ministry of Education into four groups -Arab, Druze- Circassian and Bedouin, with
each sector having its own unigque program.

Chapter 6 deals with the Druze minority in the Diaspora. For about a thousand
years of their history, the Druze experienced many migrations. At first these were
to the Arab countries of the Middle East, and in the twentieth century they began
migrating to countries beyond it as well. The Druze today number about 2 million,
the vast majority living in the Middle East. A few thousands live in the United
States of America, Canada, South America, Australia and various African countries.
It seems that in the past there was a larger Druze population in the Middle East, but
because of wars their numbers were reduced. In this chapter | focus on Druze
minority in Australia, Canada, United States, Brazil, Mexico, Argentina and
Venezuela.

Throughout this dissertation, |1 adopted Smooha's model of "ethnic democracy"
as the most effective explanatory framework for the Israeli policy toward the
Druze, its modification, and the Druze' response. The transformation of this model
from a hard line to a lenient form resulted in significant improvements in the lives
of the Druze citizens of Israel, and political liberalization created a variety of new
means to protect their identity in democratic forms. Also, to analyze the behavior of
the minorities and their characteristics, integration — combining with the ruling
majority  system of relations between the minority and dominant majority.

In this research | intend to present, historical, social, cultural and political issues
of the Druze, and try to be objective. The Druze minority in the Middle East has pre-
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served its religious and social character for more than a thousand years. The reasons
for this is that the Druze religion, which began in 1043, was closed to new converts
besides the fact that it did not allow mixed marriages, and the harsh geographical
conditions of the areas of Druze settlement made it difficult in the past for strangers
to reach them, and thus increased their isolation.

On one hand, the Druze in Israel succeeded in preserving their unique identity
due to the combination of wise leadership, their relatively small numbers, and their
residence in outlying areas. Besides this, Israel has adopted the principle of religious
pluralism and has tried to create Druze identity on a national-religious basis and has
granted the Druze the right to have their own institutions. The Druze in Israel
comprise a national minority and view themselves as an integral part of the state of
Israel, and undergoing a process of integration into the country and into Israeli
society.

Within the multi-cultural Israeli society, the Druze are able to conduct a dialogue
with the rest of the population without endangering their identity as a minority. In the
State of Israel the Druze have found for the first time a willing ear for their distinct
religious-national aspirations, and for that reason they no longer need to adapt
themselves to the surroundings.

The religious identity of the Druze is, in my opinion, a historical fact that cannot
be disputed. The Druze are citizens of the State of lIsrael, even if not all their
aspirations have been fulfilled. They serve in the army and are integrated in the social
and political system. Apparently the question of the origin and national identity of the
Druze will remain controversial as long as the Druze remain a minority in the Middle
East. All those who support the claim that they are Arabs usually do so for political
reasons, and those who support their national particularity do so for the desire to
preserve their existence.

The Druze in Israel are immersed in a process of integration with the state and
with Israeli society. It is important to note that their integration is partial, and that the
Jews, like the Druze, are doubtful of the realization of full integration in the future. In
spite of the increasing awareness and acknowledgment of the right to exist of different
societies of a particular cultural and social nature, the fact is that these differences are
not necessarily a reason to regard them as of inferior value.

The State of Israel relates to Druze society pluralistically through preservation of
the cultural differences of this society, their social and institutional separation from
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the surrounding community, and the maintenance of the Druze identity. This
relationship, which serves as a true test of Israeli democracy, testifies to an attitude of
acceptance towards the cultural difference of the Druze minority. The State of Israel is
committed to a democratic regime for all its citizens, without regard for their national
origins. It grants individual rights and certain group rights to minorities in general and
to the Druze minority in particular.

The population of the minorities is not uniform, and it had various attitudes towards
the State of Israel, even within the same population group. According to surveys, most of
the Israeli Arabs are interested in keeping their Israeli citizenship, even if a Palestinian
state was established. On the other hand, severe anti-Israeli attitudes are expressed by the
leaders of this population and by some of the Arab members of the Knesset.

The stance taken by the minorities towards the State of Israel sometimes contains
internal contradictions. For example, the Arab citizens of Israel are very closely
connected with Israeli society, as in their mastery of the Hebrew language. But on the
other hand, the percentage of voters among this population in Knesset elections is
gradually decreasing, which indicates some kind of alienation from the State of Israel.

In contrast to the evidence of alienation, we also witness other forms of
identification with the state among some of the minority populations. The most
prominent example for this is army service in the IDF among the Druze, Circassian and
Bedouin minorities.

In a democratic state, the relationship between the majority and the minority is more
prominent when the majority is Jewish and the minority is mainly comprised of Arabs.
The network of relations between the majority and the minority obliges the Jewish
majority to show real concern for the needs of the minority, while the minority for its
part must show loyalty and feel itself a partner with equal rights in his state. The success
of the pluralistic model, which means two different nations living side by side, depends
on the mutual will to show understanding for the other nation, a readiness for
compromise and for offering assistance, mutual trust and full equality.

The minority is faced with a variety of possibilities to act against the tyranny of the
majority. The laws of the State of Israel are meant to protect all of its citizens. The
minority must accept the rule of the majority, to reconcile itself to being a minority and
to show full loyalty which is expressed in respecting the flag and symbols of the state,
and in identification with the institutions of the state and its laws. The minority
population in the State of Israel can live in honor and full equality of rights as long as it
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feels identified with the values of the state and as long as their rights as citizens and

human beings are respected.

The Druze have never had any aspiration for national independence, and over the
years they have recognized the rights of the Jewish people to the Land of Israel and
have given their full loyalty to the State of Israel. This recognition by the Druze
minority in Israel of the exclusive rights of the Jewish people to the Land of Israel
brings it closer to the ethnic Jewish people.

The State of Israel has invested in promoting national identity and has
recognized the Druze community as an independent religious community. It has set
up a system of Druze religious courts of law, established a Druze religious council,
and built a separate educational system for the Druze with the aim of preserving the
particularity of the Druze minority.

Leaders of the State have not discussed basic questions regarding Jewish-Druze
relations in Israel and policies towards the Druze sector in an orderly manner, but they
marked out for themselves certain goals in these spheres such as preference for the
Druze over other minorities in the State and expansion of the lines of separation
between the Druze and the Muslims, and promotion of Druze particularity.

These goals were not translated into organized working plans that include aims,
working methods, time schedule, milestones, executive factors, budget, supervision
and control over execution. The policy towards the Druze was consolidated gradually
through dependence upon the principles of Ben-Gurion and on position papers that
were prepared by advisers on Arab affairs. The General Security Agency ° had a
significant influence on the determination of policies towards minorities, including
the Druze.

The most important mechanism for the formation of policies was the Central
Committee which comprises the Advisor to the Prime Minister on Arab Affairs,
representatives of the General Security Agency, the Israel Police, and the Military

Government. Documents and proposals for discussion prepared by the advisors and/or

'® The General Security Agency (Shabak) is an intelligence organization which constitutes an important
part of the Israeli intelligence community. It is subordinate to the Office of the Prime Minister and is
intended to protect the State from spying, internal subversion and terror that endangers the security of
the State of Israel.
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the General Security Agency concerning policies towards the Arab minority in Israel,
included only a brief and partial reference to the policies towards the Druze sector.

However, during its discussion of the various issues relating to the Druze sector,
the Central Committee determined the principles according to which the various
bodies treating this community had functioned. An analysis of these principles that
were formed over a period of twenty years, allows us to summarize the policies as
being composed of five levels in the following order of importance: preservation of
Jewish interests, preference of Druze over other minorities, control over the
mechanism of Druze leadership, support of the community leadership, and inculcation
of democratic values.

The Druze population today lives in two large and well-established villages on
Mount Carmel, and in sixteen villages scattered throughout the Galilee, in addition to
a concentration of three Druze villages in the Golan Heights. The Druze villages in
the State of Israel have expanded into the city level on the basis of its modern urban
systems, post offices, educational infrastructure and employment. The traditional
agrarian character of the community is gradually disappearing and instead a modern
generation is being built which is aware of Western social values. In 1995, the
government adopted a multi-year plan for the development of Druze and Circassian
settlements. The government decided, in an unprecedented move, that the budget for
the development of these settlements for the years 1995-1999 would amount to 1,190
million new shekels. The plan was carried out in full.

The main investment was made in the system of roads, in the sewage system, in
general development, and in education. The results are visible until today in the Druze
settlements, but budgetary difficulties have damaged the maintenance of the projects
that were established. Besides this, the Zionist parties have opened their gates to
members of the Druze community, and the distribution of their votes among the
various political parties in the Knesset elections is similar to that of the Jews.

In the year 2000 a certain improvement occurred in the integration of the Druze
in various positions of influence in the State. For the first time a Druze was appointed
as a government minister; Druze were appointed as Chief Executive Officers of
government ministries; the IDF promoted a Druze officer to the rank of General; the
Israel Police adopted a similar step when it promoted a Druze to the rank of

Commander, and the Israel Prison Service promoted a Druze to the rank of Gondar. In
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2008, a Druze was appointed to the position of Military Secretary to the President of
the State.

In spite of a certain improvement in the situation of the Druze, many problems
have not been solved, and some of them have even become more serious. The Druze
aspire to their integration within the governing systems and in senior positions in
public administration; to the allocation of resources and the raising of the level of
municipal services in their settlements; to the solution of the problem of insufficient
land for building; to the completion of outline plans in the settlements; to the
development of industries in their villages.

A correct policy that will prove to the community that its problems are being
given suitable attention is important in order to preserve the positive trend in the
relations of the community with the State of Israel, and to increase the sense of
equality for the continued loyalty of the Druze towards the State.

The Druze community was shaped for many years by religion, while the
traditional social framework and the conditions of living in the mountains helped to
obscure the limitations of religion and determined the ties of the individual to his
community. Therefore, the weakening of this framework in modern times can
endanger the continuation of the existence and future of this community. Exposure to
new places of livelihood with a fixed income, the long period of service in the IDF,
the broadening of education, and the daily contact with the Jewish society which
differs from that of the village, has led to changes in the way of life and outlook of the
younger Druze generation which are raising many doubts in the sphere of religion and
are weakening the ties with the community elders.

Against the background of the shifts and changes in Druze society, and the rise
in the position of Druze community members in a variety of spheres, mainly in the
education system, in military service, in employment and in politics, gives us an
interesting insight into the development of relations between the Druze and the system
of government in the State of Israel.

The Druze helped in establishing the State of Israel and are continuing to do so
today. A high percentage of Druze youth in Israel enlist in the IDF, which proves the
absolute loyalty of the community to the state. The Druze in Israel constitute an
integral part of the national security of the state and are integrated in all spheres of
life. For them it was merely self-understood that whoever lives in the state, benefits

from its laws and its products, and believes in its aims, must be its willing partner and
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defender. Mandatory military service of the Druze in the IDF expresses the desire of

the Druze to bear the full burden of duties on the shoulders of every citizen in the

state. This service will have deeper significance if more stress is laid on the
connection between equal duties and equal rights.

Although there is a small minority of Druze who are dissatisfied with mandatory
military service, the decisive majority of Druze in Israel recognizes the importance of
this service and wish to continue with it. In Druze society in Israel, high estimation is
given to those of the community who are serving in the army and those who are
working in government institutions, mainly because they are perceived as having
succeeded in overcoming the difficulties and also for the fact that members of the
community are assisted through them. Serving in the IDF and in government
institutions creates a new social rank which includes mainly the senior officers and
holders of senior positions in the government system and in public management. They
are usually well established economically, have had an academic education, and stand
out as being personally successful.

Regarding the ruling authorities of the Druze in their communities and in the affairs
concerning them, they enjoy local administration under a council head elected by the
residents of the village. But because the regime in Israel is a centralist one, local rule
is weak. The various institutions and public bodies responsible for their affairs are
dependent upon government budgets.

In Israel, Druze citizens persist in demanding equality in the distribution of
resources between the Jewish majority and the Druze minority. The difference
between the two sectors is parallel to the difference between a developing and a
modern society (equipped with larger means). The Jewish public benefits from a great
influx of capital through fundraising, compensations, and personal reparations from
Germany, grants, and loans from foreign bodies, and investments from abroad. This
capital allows for a boost in development from which the Druze minority, like other
minorities in Israel, enjoys as well.

As part of its strategy to achieve political stability amongst the Arab minority,
the Israeli government applied a policy of accommodation to the Druze community
after the Israeli state was established. This policy was implemented when the Israeli
government decided to grant the Druze community independent status and, in 1957,
status of an independent religious community. The Israeli government’s decision was

welcomed by most of the Druze community from the religious leaders.
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The latter perceived the Israeli government’s decision and the arrangements for
recognition as a way to preserve the community as a cultural religious community in
the new state.

Serious discussion on the subject of the Druze was not held in the Knesset until
the end of the 1950s and the beginning of the 1960s. Until then, the three Druze
Knesset members who served in the Second, Third, and Fourth Knesset appeared as
representatives of the Arab sector, and were therefore active in promoting the
development of Arab villages in general, including those of the Druze.

In recent years, the Druze education system is marked by significant changes and
alterations. The Druze in the Diaspora defined themselves from the religious
viewpoint as Druze who are part of the Muslim Arab nation just as their brothers in
Lebanon, Syria and Jordan. This identity allows them to maintain ties with the
members of their community in their homeland and with the Arab world.

Even among the Druze in the diaspora, there were attempts in every
concentration of them to promote their affinity with the values of their heritage and
religion, and the ties with their community and their homeland. For this purpose,
organizations and clubs for the Druze were established in Australia, Brazil and
Argentine. In the United States, the American Druze Society holds a meeting every
year which has turned into the World Druze Conference in which even Druze from
Israel participate. The organization also publishes a journal called Our Heritage, and a
series of books, The Tawhid Faith, which deals with explaining the principles of the
Druze faith.

Therefore, the government of Israel as well as the relevant institutions should
initiate projects among the Druze for the advancement of academic education, society,
infrastructure, industry, and the like, within the framework of affirmative action, for a
period of ten years. Such a policy is necessary in order to develop the Druze villages
and the young Druze leadership who will bear the burden of the Druze community
and the nation. Of course this would include employment of Druze in key positions
throughout public service, since the Druze have expertise not only in matters of
security and the army.

Stress should be given to the strong cohesion of the Druze community, the
solidarity between its members, the religious ethos of brotherhood and group unity
which are the most well preserved values in the Druze heritage. The Druze do not
wish to an independent national state, but they live within the state in perfect loyalty
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and cooperation with the Jews. The Druze in the State of Israel constitute a national
minority, and regard themselves as an integral part of the State of Israel. The State of
Israel is perceived as a model of ethnic democracy, in which the minority receives all
the civil and political rights that enable it to preserve its culture and identity, and does
not deny him any effort to improve his status. On the other hand, the ethnic majority
rules in the state.

For the Druze minority, the ethnic democracy model preserves their identity and
particularity and responds to their aspirations. among the Druze exiles, there were
attempts in every concentration of them to promote their affinity with the values of
their heritage and religion. For this purpose, organizations and clubs for the Druze
were established in Australia, Brazil and Argentine.

In the United States, the American Druze Society holds a meeting every year
which has turned into the World Druze Conference in which even Druze from Israel
participate. The organization also publishes a journal called Our Heritage. The Druze
community managed to maintain their religion, identity and her tradition for a

thousand and two years.

16



Bibliography
A. ARCHIVES
Eli Rekhes, Together But Separate: Mixed Cities in Israel. Konrad Adenauer
Foundation. Konrad Adenauer Program for Jewish-Arab Cooperation (Tel Aviv:

Moshe Dayan Center for Middle East and African Studies, 2007), p.3 (Hebrew).

Jerusalem Center for Public Affairs, The Druze Community Towards the 21 st
Century, Jerusalem, 1996, p. 100.. (in Hebrew)

Letter to the Ministry of Minorities, May 1949,

Ori Shtendel, Israeli Arabs, Trends and Development, Jerusalem: Office of the Prime
Minister, 1975. (in Hebrew)

Protocol of the weekly meeting of the Committee for Arab Affairs in the Haifa
Municipality, July 22, 1948.

Protocol No. 6 from the meeting of the management council of the departments in the
Ministry of Minorities, August 19, 1948.

Protocol of the Committee for Security and Foreign Affairs, July 25, 1949, Israel
State Archives, 7561 /2/A.

"Testimony of a Druze Member of the Knesset", in Alouph Haraven, ed., Every Sixth
Israeli: Relations between the Jewish Majority and the Arab Minority in Israel
(Jerusalem: Van Leer Jerusalem Foundation, 1983), pp. 65-66.

B. ENCYCLOPAEDIA

Jurgen Habermas, The Theory of Communicative Action, volume I, Boston: Beacon
Press, 1984, section 11, 3.

C. PERIODICS

Alexander Jacobsen, "A National Minority in a Democratic National State", in: Elie
Rekhess and Sarah Ussotzky-Lazar (eds.), The Status of the Arab Minority in a Jewish
National State (Tel-Aviv University: Konrad Adenauer Program for Jewish-Arab
Cooperation, 2005), pp. 19-26 (Hebrew).

Charles Taylor, The Politics of Recognition, in David Theo Goldberg, ed.,

17



Multiculturalism: A Critical., Reader, Oxford: Blackwell, 1994.

Jonatan Olivia, Political Involvement of the Druze in Israel. In, State and
Government, 1, B, Tel Aviv, 1972, pp. 98- 109. ( Hebrew)

Jonatan Oppenheimer, The Druze in Israel as Arabs and Non-Arabs. Pamphlets of
Research and Examination, 3, 1979, pp. 41- 58.

Jonatan Oppenheimer, The Druze in Israel as Arab and non Arab: Manipulation of
Categories of Identity in Non-Civil State", in: A. Weingrd (Ed.), Studies in Israeli
Ethnicity After the Ingatherin, NY: Gordon and Beach Science Publishers New York;
1985.

Laila Parsons, “The Palestinian Druze in the 1947-1949 Arab-Israeli War,” Israel
Studies, Vol. 2(1) (1997) ,p. 74.

Raja Faraj, Understanding the Concept 'Nationalism' and 'Druze Nationality'.
Albustan, 2: 36-55,2004, (Hebrew).

Salman Fallah, The Druze Community: Historical Background, Religious and
Idiological, the Conference Book on the Druze Community in Israel toward the 21 th
century. The Jerusalem Center for the Public and State Issues, 1995, P. 57.( Hebrew)

Sheikh Amin Tarif, The Druze Community, New Outlook, Vol. 5, No. 43, Israel, p.
84.

D. PUBLISHED DOCUMENTS

A general report from the Muslim Affairs Officer in the North, 12th June 1949. The
Israel State Archives. The Ministry of Foreign Affairs. File: H Z / 10/ 2567

Annual publication of the Government, 1950, p. 18.

Arab Society in Israel — Information Booklet — Abraham Foundation Initiative, 2009.

Council of Europe: framework convention for the protection of national minorities, 34
I.L.M. (351) (1995).

Declaration on the rights of persons belonging to national or ethnic, religious and
linguistic minorities, G.A. Res. 47/135, U.N. GAOR 47" .

Document of the Copenhagen meeting of the conference on the human dimensions of
the CSCE, 29 ILM 1306 (1990)

International Religious Freedom Report, US State Department, 2005.
Israel Supreme Court, Elections Appeal, No. 88/1; “Moshe Neiman and the Kach
party in the Knesset vs. The Chairman of the Committee for the Central Elections to

the Twelfth Knesset”, Verdict 42,4, 1988, p. 189 (Hebrew).

Letter on the subject of "The Central Council for Arab Affairs", June 2, 1952,

18


https://www.state.gov/g/drl/rls/irf/2005/51602.htm
https://en.wikipedia.org/wiki/US_State_Department

Letter on the subject of "The Central Council for Arab Affairs”, May 26, 1953.
Meeting of the Keneset, February 15, 1967, Knesset Report, No. 18, p. 1336.

"Portrait of the Working Arab Woman — for International Women Day 2011" —
Ministry of Industry, Trade and Labor, Research and Economics, 2012.

Report of the Shechterman Committee, 1975: Conclusions of the joint committee of
the Education and Culture Committee and the Interior Committee regarding the need
for urgent action to ensure friendly relations between Jews and Druze. Knesset
Protocols (May 20): 2718.

See the formulation of the Declaration of Independence of the State of Israel in the
Knesset website: http://www.knesset.gov.il/docs/heb/megilat.htm.

UN Doc. E/CN.4/NGO/231, 1979.

E. PUBLISHED THESES

Avihai Kimhi, Public Discourse on the Issue of Recruiting Minorities into the IDF
and National/Civilian Service during the years 1987-1998. M.A. Thesis, Bar Ilan
University, 2001, Abstract, pp. a-b.

Jihan Farhoud, Druze ldentity between the "Druze Initiative Committee” and the
"Druze Zionist Movement"”, MA. Thesis,University of Haifa, Department of Jewish
History, 2010.( Hebrew)

Lina M. Kassem, The Construction of Druze Ethnicity: Druze in Israel between State
Policy and Palestinian Arab Nationalism, Ph.D. Dissertation, University of
Cincinnati, 2005.

Lisa Hajjar, “Authority, Resistance and the Law: A Study of the Israeli Military Court
System in the Occupied Territories,” Ph.D. dissertation, American University, 1995,
p. 439.

Salih Elsheich, Druze ldentity, MA. Thesis, Tel Aviv University, School of
Education, Department of Educational Sciences, 1978. ( Hebrew).

F. ARABIC

Abas Abu Salach & Sami Mkarem, The Political History of the Druze in the Middle
East. Beirut: The Druze council for research and progress,1980, p.65.

19


http://www.knesset.gov.il/docs/heb/megilat.htm

Abdul Latif Tibawi, Arabic and Islamic themes : historical, educational and literary,
London : Luzac, 1976.

Abid Quntar, The Druze Communities in Jordan, 2016.

Amine Talea', The Origin of the Monotheistic Druze, Beirut: Al Majles EIl Durzi,
1973. (Arabic)

Halim Takialdin, Laws and Justice Among the Druze — Past and Present. Beirut: Kafr
Mata, 1979. ( Arabic)

Hana Abu Rushd, Jebel al-Druz (the Druze Mountain), Cairo, 1925.

Najlaa Abu Izzeddin, Druze in History, Beirut: The Education Home for Millions,
1985, p. 302.( Arabic).

Salih Zaher- Eddin, History of the Muslem Al Muwahidun Al Druze, Arab center of
research and documentation, 1994, p. 78.( Arabic)

Sami Makarem, The Druze Faith, Delmar, New York: Caravan, 1974.

Shakib Arselan, History of the Druze and their Arabic Origin, In: Al Majma’ Al
Alelmi, Damascus, 1931, p. 455.( Arabic)

Wafik Abu Husin, The Druze of the Conquered Homeland, Beirut: Al Arfan, 1982.
(Arabic)

G. HEBREW

Aharon Layish , Religious law, custom and legislation according to verdicts in Druze
religious courts in Israel and Golan Heights. In: Falach S (Ed.), The Druze in the
Middle East. Ministry of Defence, Jerusalem, Israel, 2000, pp. 144-160, [in
Hebrew].

Arnon Sopher, "The Northern Arabs: From the Defeat of 1948 to the Upspring of the
1970s", in: A. Shmueli, A. Sopher, N. Kliot (eds.), Lands of Galilee, Vol. Il (Haifa,
1983), p. 772 (Hebrew).

Arnon Sofer, The Druze in Israel — Geographical Aspects, Donna, N., The Druze in
Israel. Office of the Prime Minister, 1992 .( Hebrew).

Arnon Sofer, “The Druze in Israel: Geographical Aspects”, in: N. Dana (ed.), The
Druze (Ramat Gan: Bar Ilan University, 1998), p.200.

Asher Kasher, "Public Trust in the Army", in: Dafna Barak-Erez (ed.), Army, Society,
and Law (Tel Aviv University: Ramot, 2002), pp. 257-283.

Baruch Kimmerling, Religion, Nationalism and Democracy in Israel, Constellations 6
(3), 1999, pp.339-363.

20


https://haifa-primo.hosted.exlibrisgroup.com/primo-explore/fulldisplay?docid=972HAI_MAIN_ALMA2179285820002791&context=L&vid=HAU&lang=iw_IL&search_scope=books_and_more&adaptor=Local%20Search%20Engine&tab=default_tab&query=any,contains,%D8%A7%D9%84%D8%B7%D9%8A%D8%A8%D8%A7%D9%88%D9%8A&offset=0
https://haifa-primo.hosted.exlibrisgroup.com/primo-explore/fulldisplay?docid=972HAI_MAIN_ALMA2179285820002791&context=L&vid=HAU&lang=iw_IL&search_scope=books_and_more&adaptor=Local%20Search%20Engine&tab=default_tab&query=any,contains,%D8%A7%D9%84%D8%B7%D9%8A%D8%A8%D8%A7%D9%88%D9%8A&offset=0

Central of statistics, statistical data from 20/4/2017, Jerusalem, Israel.
Central of statistics, statistical data from 20/4/2018 , Jerusalem, Israel.

Dana, Nissim, The Druze: Religion and Tradition, Jerusalem: Ministry of Religion,
Department of Druze Affairs, 1974, p. 92.

Elie Rekhess, "The Evolvement of an Arab-Palestinian National Minority in Israel”,
Israel Studies, 2/3(2007), p.3.

Erik Erikson, Childhood and Society: Psychology of Man in Changing Times.
Merhavia: Sifriat Hapoalim, 1960, (Hebrew).

Fred Gotheil, "On the Economic Development of the Arab Region in Israel”, In: M.
Curtis & M. Chertoff (eds.), Israel: Social Structure and Change (New Brunswick,
N.J.: Transaction Books, 1973), pp. 237.

Gabriel Ben-Dor ,The Druzes In Israel, A Political Study, Political Innovation and
Integration in a Middle Eastern Minority, , The Magnes Press, the Hebrew
University, Jerusalem, 1979, p. 235.

Gabriel Ben-Dor, The Druze Community in Israel at the End of the 1990s (Jerusalem:
The Jerusalem Center for Public Affairs, 1995) ( Hebrew).

Henri Rosenfeld, They Were Fellahin: Studies in the Social Development of the Arab
Village in Israel (Tel Aviv: Hakibbutz Hameuhad, 1964), p. 167 (Hebrew).

Ilan Saban, The Collective Rights of the Arab-Palestinian Minority: The Existent and
Non-Existent and the Sphere of the Tabu. 26 (1), 2002, pp. 241-319 [Hebrew].

"Israel's Religiously Divided Society”. Pew Research Center. 8 March 2016.
Retrieved 23 February 2017.

Joseph Gittler, The Jews as an Ethnic Minority in the United States, Hebrew
Expression in America, 3, 1974, P. 29-47.( Hebrew)

Kais Firro, Druze Identity — A Historical Outlook, The Jewish — Arab Center (eds),
Research in the History of the Middle East, 1982.,p.44. ( Hebrew)

Kais Firro, "The Druze in the Golan Heights", in: A. Degani, M. Anbar (eds.), Golan
Heights and the Hermon (Tel Aviv: Ministry of Defense, 1993) (Hebrew).

Khaled Abu-Asaba, Khaled (2009). Arab Education in Israel: Dilemmas of a
National Minority. Jerusalem: Floersheimer Institute for Policy Studies, 2009, p, 25.
[Hebrew].

Nissim Dana, The Druze: Religion and Tradition (Jerusalem: Ministry of Religion,
1974), p. 92.

21


http://assets.pewresearch.org/wp-content/uploads/sites/11/2016/03/Israel-Survey-Full-Report.pdf

Nissim Dana, The Druze: A Religious Community in Transition (Jerusalem and
London: Turtledove Publishing, 1980), pp. 1-2.

Nissim Dana, The Druze, Ramat Gan, Bar Ilan University, 1998.( Hebrew)

Nissim Dana, The Druze in Israel: Between Past Tradition and Future Challenges,
Jerusalem: Ministry of Education, 2000, (Hebrew).

Nissim Dana, The Druze in the middle east: their faith, leadership, lIdentity and
status., Sussex academic press, Brighton, Portland,2003.

Nissim Kaldron, Pluralists Against their Will: On the Cultural Multiplicity of the
Israelis. Tel Aviv: Zmora Bitan, 2000.

Ori Shtendel, “The Minorities in Israel”, The Israeli Economist (Jerusalem, 1973), p.
46.

Ori shtendel, A., Israeli Arabs, Trends and Development, Jerusalem: Office of the
Prime Minister, 1975.

Ori Shtendel, The Arabs of Israel between the Hammer and the Anvil, Admon,
Jerusalem, 1992, p. 52.

Rabah Halabi, "The Physical Structure of the Druze Village", in The Druze in the
Golan: Past and Present , Golan research institute, Hermon field school,
Katzrin,(University of Haifa, 1990) (Hebrew).

Rabah Halabi, Citizens of Equal Duties: Druze Identity and the Jewish State (Tel-
Aviv, 2006), p. 81.

Raja Faraj, Relations between the Druze and the Jews until the Establishment of the
State of Israel in 1948, Tarshiha Press. 2002. P. 41.(Hebrew)

Randah Abbas, The status of women in the Druze community between tradition and
advancement. In: Avivi A (Ed.), The Druze in Israel. The Center for Tradition and
Information, Ramat HaSharon, , Israel, 2010, p. 26-29, [in Hebrew].

Ruth Gavison, Israel as a Jewish and Democratic State: Tensions and Possibilities
(Jerusalem and Tel Aviv: Van Leer Institute and Hakibbutz Hameuhad, 1999)
(Hebrew).

Salih Elsheich, Druze Identity, MA. Thesis, Tel Aviv University, School of
Education, Department of Educational Sciences, 1978, p. 10.. ( Hebrew).

Salman Fallah, The Druze History in Israel, Jerusalem: The Prime Minister’s Office,
1974, p. 62.

Salman Fallah, The Druze Settlement in Israel Land, in: A Shmoeli, A Sofer & Kliot
(editors), Galilee Land, Gestlate, Hifa, 1983, pp. 529-548.

Salman Fallah, The Druze Community: Historical Background, Religious and
Idiological, the Conference Book on the Druze Community in Israel toward the 21 th

22



century. The Jerusalem Center for the Public and State Issues, 1995, P. 57.

Salman Fallah, The Druze in the Middle East ,Tel Aviv: Ministry of Defense, 2000,
p. 36.( Hebrew).

Salman Fallah, The Druze in the Middle East, Druze Research & Publications
Institute New York : Druze Research & Publications Institute 2002.

Sami Smooha, "Arabs and Jews in Israel: Relations between the Minority and the
Majority", Megamot, 22/4 (Sept. 1976), p. 397 (Hebrew).

Shakib Salih, History of the Druze. Published by Bar Ilan University, Ministry of
Defence. Jerusalem: Daf Noy Ltd., 1989 (Hebrew).

Shimon Avivi, Copper Plate: Israeli Policy Toward the Druze, 1948- 1967, Jerusalem:

Yad Yitzhhak Ben-Zvi, 2007.(Hebrew).

Shlomo Avineri, National Minorities in National Democratic States, Rekhes 2, 1998,
pp. 17-27 (Hebrew).

Yihouda Olivia, Political Involvement of the Druze in Israel. In, State and
Government, 1, B, Tel Aviv, 1972, pp. 98-110.

Yitzhak Ben-Zvi, The Jews among the Druze in the Lebanon, Tarbis,3, 1931-32,
Jerusalem, pp.436-451 (Hebrew).

Yitshak Ben-Zvi, Palestine and its settlement during the Ottoman rule, The Bialik
Institute, Jerusalem, 1946. ( Hebrew)

Yoav Gelber, "Druze and Jews in the War of 1948", Middle Eastern
Studies,31/2,(April 1995), pp.229-52.

Yoram Bar-Gal & Arnon Sofir, "Contours and Changes in the Village Structure of
the Minorities in Israel and their Causes”, Ofakim be-Geographia, 2 (1976) , p. 79.

Yonatan Oppenheimer, The Druze in Israel as Arabs and non-Arabs, Pamphlets of
Research and Examination,3, 1979. p.41-55.

Yousif Ginat, Employment as a Cause for Social Change in the Arab Village (Tel
Aviv: Pinhas Sapir Development Center, 1980), p. 5 (Hebrew).

Yousif Hassan, Social Geography of the Druze in Israel, 1998, p. 8.( Hebrew)

H. ENGLISH

Alon Peled, A Question of Loyalty, New York: Cornell University Press, 1998, P.
129.

23



Arjun Appadurai, ed., Globalization . Durham, NC: Duke University Press, 2001.

Arnold Rose & Caroline Rose, Minority Problems, 2nd ed. (New York: Harper &
Row, 1972, p.266.

Brenton Betts, The Druze, New Haven, Yale University Press ¢ 1988, p. 36.

Charles Taylor, "The Politics of Recognition," in David Theo Goldberg, ed.,
Multiculturalism: A Critical, Redder, Oxford: Blackwell, 1994, pp. 75.

Cynthia Enloe, Ethnic Conflict and Political Development (Boston: Little, Brown,
1973), pp. 263- 274.

Dalia Abdelhady, The Lebanese Diaspora: The Arab Immigrant Experience in
Montreal, New York, and Paris. NYU Press, 2011, p.5.

Derald Sue & David Sue , Counseling the culturally diverse: theory and practice, New
Jersy: John Wiley & Sons ¢2008.

Donald Horowitz, The Deadly Ethnic Riot, Berkeley: University of California Press,
2002.

Edna Lomsk- Feder and Eyal Ben-Avri, "From a 'People in Uniform' to 'Various
Uniforms for the People': Management of Social and Cultural Difference in the IDF",
in: Majd al-Haj and Uri Ben-Eliezer, eds., For the Sake of Security: Sociology of War
and Peace in Israel in a Changing Era (Haifa: University of Haifa and Pardess,
2003), pp. 255-285.

Erik Erikson, Childhood and Society, NY: Longman, 1963.

Eric Fischer, Minorities and Minority Problems, 1* ed. (New York: Vantage Press,
1980).

Erik Kim, Korean-Americans in Los Angeles: Their concerns and language
Maintenance. Los Angeles: National Center for Bilingual Research, 1981, pp. 57-61.

George Simpson & Milton Yinger, Racial and cultural minorities: an analysis of
prejudice and discrimination New York: Plenum Press1986 ¢1985, pp. 5-20.

Haj Yehia, "Jordenification" of Higher Education among the Arabs in Israel (Chapters
1-3), 2011.

Hayim Blanc, Druze Particularism:Modern Aspects of an Old Problem,Middle
Eastern Affairs, 1952, p. 24.

Henry Giroux, Ideology, culture and the process of schooling. Philadelphia: Temple
University Press, 1987.

24



Herbert J. Gans, "Symbolic Ethnicity: The Future of Ethnic Groups and Cultures in
America,” in Herbert J. Gans et. al., editors, On the Making of Americans: Essays in
Honor of David Reisman, University of Pennsylvania Press, 1979, pp. 193-220.

lan Lustick, Arabs in the Jewish State: Israel's Control of a National Minority,
Austin: University of Texas Press,1980, pp. 65-81.

Janet Helms, Black and White Racial Identity: Theory, research and practice.
Westport, Connecticut: Greenwood press, 1990.

John Murray, A. Street, Handbook for Travellers in Syria and Palestine, London,
1875.

John Schermerhorn, Management and Organizational Behavior Essentials (New
York: John Wiley, 1996).

Kais Firro, Druze Identity — A Historical Outlook, The Jewish — Arab Center (eds),
Research in the History of the Middle East, 1982.,p.44.

Kais Firro, The Druze in and between Syria, Lebanon and Israel, 1988.

Kais Firro, A History of the Druzes, E.j. Brill, Leiden, 1992.

Kais Firro, Identity and Sub-Identities Among the Druze in Israel, 1998

Kais Firro, The Druzes in the Jewish State: Leiden-Boston-Koln::Brill, 1999, pp.168-
179.

Kendall Kim & Kim, T., Korean-Americans in Los Angeles: Their concerns and
language Maintenance. Los Angeles: National Center for Bilingual Research, 1981.

Laila Abu-Lughod , Can there be a feminist anthropology? Women and performance.
In: Abu-Lughod L (Ed.), Remaking women: feminism and modernity in the Middle
East. Princeton University Press, Princeton, New Jersey, USA, 1990, p. 7-27.

Laila Parsons, The Druze between Palestine and Israel, 1947-1949. Great Britain:
Macmillan Press Ltd., 2000, pp. 21-22.

Levy Weiner, The flagbearers: Israeli Druze women challenge
traditional gender roles. Anthropology and Education Quarterly, 37(3), 2006, pp.
217-235.

Lesch, Anne Mosely. Arab Politics in Palestine, 1917-1939. London, U.K.: Cornell
University Press. 1979, pp. 31- 32.

Linda Hogan, Keeping faith with human rights, Washington, District of Columbia:

25



Georgetown University Press, 2015.

Lisa Hajjar, Israel's Interventions among the Druze. Middle East Report, 200:1996,
pp. 2-6.

Marcela Salagean, Romanian and the Policy of the New Proximity, Transylvanian
Review . Summer 2012, Vol. 21 Issue 2, p110-115. 6p.

Michael Banton, Racial minorities, London: Fontana Press, 1972,p.11.

Milton Barron, Minorities in a Changing World, New York: Knopf, 1967, p. 6.

Moshe,Ma'oz, 'The Emergence of Modern Syria’', In M. Ma'oz and A. Yaniv (eds.),
Syria under Assad, London 1986, pp. 18-22.

Najlaa Abu Izzeddin, The Druze: A New Study of their History, Faith and Society,
Leiden, 1984, pp.1-14.

Nissim Dana, The Druze: A Religious Community in Transition (Jerusalem and
London: Turtledove Publishing, 1980), pp. 1-2.

Ori Shtendel. The Arabs in Israel. Sussex Academic Press. p. 45. ISBN 1898723249.
Retrieved May 31, 2014.

Ori Shtendel, The Arabs in Israel, Brighton: Sussex Academic Press.1996.

Paulo Freire & Ira Shor, The Pedagogy of Liberation (Tel Aviv: Sifrei Sorech, 1990),
p. 48.

Paulo Freire & Donaldo Macedo, A dialogue: Culture, language and race. Harvard
Educational Review, 65(3), 1995, 377-403.

Parfit Thomas, Among the Druzes of Lebanon & Bashan, London: Hunter &
Longhurst, 1917.

Peacock Thomas, & Marlene Wisuri, Ojibwe: Wassa Inaabidaa: We look in all
directions. Afton, MN: Afton Historical Society Press, 2002.

Philip Hitti, The Origins of the Druze People and Religion, AMS, New York 1928.

Philip Hitti, The Origins of the Druze People & Religion: with extracts from their
sacred writings, New York: Ams press, 1966.

Radai, Itamar & Meir Elran & Yousef Makladeh,& Maya Kornber, The Arab citizens
in Israel: Current trends according to recent opinion polls. Strategic Assessment,
18(2), 2015,pp. 101-116.

Robart Heilbruna, The national philosophers: their lives, their days and their ideas of
economic thoughts, Shalem publishing, Israel, 2011, p. 19.

26


https://en.wikipedia.org/wiki/Special:BookSources/1898723249
https://en.wikipedia.org/wiki/International_Standard_Book_Number
https://books.google.com/books?id=t7Ao8dYsCskC&lpg=PA45&pg=PA45#v=onepage&q&f=false

Ronald Barnett, Higher education: A critical business. Buckingham England: Society
for research inti Higher Education & Open University Press 1997.

Sami Makarem, The Druze Faith. Delmar, New York: Caravan Books, 1974, p. 96.

Shafir, Gershon. Zionism and Colonialism: A Comparative Approach. In Israel in
Comparative Perspective. Ed. Michael N.Barnett. State University of New York
Press, 1996, p. 235.

Shimon Avivi, Copper Platter: Israeli Policy towards the Druze Community, 1948-
1967 (Jerusalem: Yad Ben-Zvi, 2007).

UN World Statistics Pocket Book, 2007.

Una McGaheern, State Policy and Intra-Arab Relations in Israel: The Failure of
Multi-culturalism. Workshop on Multiculturalism and oral conflict, 21-23 March
Durham, 2007.

Will Kymlicka, Multicultural Citizenship: A Liberal Theory of Minority Rights
(Oxford: Clarendon Press, 1995), p. 11.

Will Kymlicka, Politics in the Vernacular: Nationalism, Multiculturalism, and
Citizenship (Oxford: Oxford University Press, 2001).

Zohar Segev, From Ethnic Politicians to National Leaders: American Zionist
Leadership, the Holocaust and the Establishment of Israel (Kiryat Sde Boker: Ben-
Gurion Institute for the Study of Israel and Zionism, Ben-Gurion University of the
Negev, 2007), pp. 83-85.

|. FRENCH

Mascle J., Le Djebel Druze/ pref. du Colonel Tarrit, Beyrouth: Impr. Jeannen d'Arc
1936.

J. JORNALS

Alfred Friendly, Israel's Oriental Immigrants and Druzes, London: Minority Rights
Group, no. 12, 1981, p.95.

Al-Yom, 31.10.1961.

American Druze Foundation, 201