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SUMMARY OF RESEARCH
Keywords: shepherd, light, life, I am, truth, bread, Johannine sayings.

The present work is an approach to the essence of the message of Jesus of Nazareth’s
words, contained in the Gospel of St. John the Apostle, which is identified by the generic name of
the seven Johannine sayings . The purpose of our research is to show that all seven formulas in the
Fourth Gospel reveal the divinity of Jesus Christ. In order to achieve this, we structured the
research into two main sections: a first part, in which we identified and examined the means of
work used in the interpretation of the sayings and an exegesis in the second part of the work.

Operational mechanisms contained in the first part are: the Logia of Jesus, ,,Ey® siut” —
the names of God and the symbolism of figure 7 in the context of Johannine thinking.

PART I: OPERATIONAL FRAMEWORK

a. Logia (gr.: Aoyia), The Christological Discourse Technique

From the beginnings of the world, logia (sg. Logion, gr .. Aoyiov) represented God’s
communication technique with mankind, which took many forms such as: prophecies, preaching,
words of instruction. This term was hence used in various meanings that had been part of this
register throughout the ancient period. Starting with the nineteenth century, this word was taken
over by specialized critique literature, becoming a technical term, retaining its form though its
significance was altered.

One of the meanings of its current use is encountered in Bultmann who uses logia in the
strict sense of Christ's sayings, hence excluding their prophetic character, designating as logia
those words that show Jesus as the Master of Wisdom. However, this sense, with which some
scholars use the logion, limits the all-encompassing character of the word of the Savior, for the
mission of Jesus Christ comprises in itself three main directions, namely, Archbishop, Teacher-
Prophet and King. Therefore, the prophetic aspect of the Savior's words in the New Testament is
inseparable from the moral one, and therefore the use of the sense of logia adopted by modern
criticism is incomplete.

These aspects are very well underlined in the Gospel of John, who brings a unique variant
for God’s logia, namely the words uttered by His Incarnate Son Himself, a variant distinct from
any other form of logia throughout the Scripture. John developed the evangelical text based on the

logia preserved by the oral tradition. It is in fact the central pillar of the Gospel, being interwoven



with the elements of the personal Johannine exegetics. This is partly due to the community in
which John had written his own version, and in which the tradition of preserving the words and
deeds of Jesus was a powerful and vivid one, and he would remind it in different passages of his
writing (2: 22; 12: 16; 15: 20). Thus, one can understand why John intended to place Jesus’ words
on the same level of importance as the Old Covenant commandments, the Johannine sayings
acquiring the value of the Decalogue. By understanding these things in depth, the fulfillment of
the Savior's words, as well as the Ten Commandments should be but a natural matter *.

b. ., Eyo eiun” — The Names of God

From its beginning to the last chapter, the Scripture is full of revealing names of God. The
most important name and most frequently employed is the mysterious formula, "I am” (gr .: Eyo
eiur), the restricted version of I Am the Existing One (Ex 3: 14), which was communicated to Moses
on Sinai and which is found in the New Covenant, most often in the Gospel of John and in a lower
number in the Synoptics. From the operational point of view, the Greek expression: 'Ey® &iju is a
key formula used as a motif, in the case of Johannine sayings representing the common root of all
seven sayings.

God’s strong desire to make Himself known to man also results from the frequency with
which He reveals Himself through the words "I am". There are at least two divine reasons owing
to which this frequency is made visible, namely: God’s love towards man, which cannot be
postponed and the inability of fallen man to fully know God in His work (in the New Covenant,
Christ's work, the Son of God, in the world). Considering the last reason, God sees Himself forced
to speak the word face to face to the man.

The general Johannine version about Jesus is that in which the Lord is seen as the One who
reveals Himself to the disciples. This revelation is mainly reflected by the divine name to those
who come to believe in Him. Jesus himself pronounces the sacred words that nobody else can say,
"Eyo ey, By this name, God appeared to Moses and similarly, through it, Jesus reveals Himself
to all mankind?, intentionally, just as an identification with the God of the fathers of Israel.

By "l am" God draws man's attention to the fact that salvation is not earned by different

methods, but in a Person®. This Person, Christ, shows, through ""Ey® eiy", the unique relationship

Wendy E. S. North, A Journey Round John: Tradition, Interpretation and Context in the Fourth Gospel,
Bloomsbury Publishing, 2015,pp. 54-55, electronic edition, https://books.google.ro, acc. on: February 24, 2016;

2 The I am formula may be seen as a specific christological characteristic through which the Savior also
reveals His human identity (James D.G. Dunn, John W. Rogerson, Eerdmans Commentary of the Bible, William B.
Eerdmans Publishing Company, Grand Rapids, Michigan/Cambridge, U.K., 2003, p. 1178);

3 B. F Westcott, The Gospel According to St. John, Editor John Murray, London, 1882, p. 202;
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between Him and God the Father, Who reveals Himself absolutely only in the Person of His Son

and this must be understood by all people, in order to deserve eternal life?.

c. Figure 7 Symbolism in the Context of Johannine Thinking

Seven is the ubiquitous figure throughout the Bible, ever since the first lines of the Genesis
to the end of Revelation, and is generally seen as a complex symbol used to describe the whole,
perfection, totality®. In order to understand the relations it has with the subject of the Johannine
sayings it is necessary to refer to the essential significance of this figure resulting from its
composition, namely the summation of three to four. Figure three is the divine component of
seven, it represents God’s perfection® and three divine Persons: the Father, the Son and the Holy
Spirit; and four is the figure which represents the creation, being found in the analysis of the basic
rules of this visible world such as the existence of the four cardinal points (Is 11: 12; Rev 7: 1),
the four primary elements: earth water, air and fire etc.

It is easiest to notice that there are seven specific formulations of the Savior starting “I
am...” However, a greater importance has the symbolism of this figure in the context of joint
construction of all seven sayings that can be divided into two structures each representing figure 3
and figure 4, like figure 7. Thus, the beginning particle of the sayings, namely | am (actually the
name of God), suggests the presence of divinity and represents in fact figure 3. The second part of
the structures refers in all cases to creation elements which, for this reason, can be identified with
figure 4. Thus, we understand why figure 7 is symbolic for each of the seven statements of the
Savior in John’s Gospel.

The significance of figure 7 also becomes relevant as representative of the concepts of
totality, perfection and whole. Similar to it, each of the seven sayings represents a comprehensive

brief history of salvation and together, the seven, they discover Jesus’ absolute work of salvation.

PART Il: SOURCES AND HERMENEUTICS OF THE SEVEN JOHANNINE
SAYINGS

This second part of the thesis is an attempt to explain as deep as possible the meanings of

the sayings. Besides the proper exegesis of the text, the second part also contains the Old and New

4 F. J. Moloney, The Johannine Son of Man, Las - Libreria Ateneo Salesiano Publishing House, Rome, 1976,
pp. 151-152;

5 H. H. Halley, Manual Biblic, "Door of Hope" Publishing House, 1983, p. 688;

& Maximus the Confessor interpreted figure 3 as a symbol of equivalence and the intelligible (Maximus the
Confessor, Filocalia, vol. 111, 2005, p. 224);



Covenant references to the concepts found in the seven expressions. The importance of these
references lies in creating a most suggestive picture that should integrate basic ideas and thus
complement the meaning Jesus intended to give them. However, this section of the paper contains
a chapter which highlights the common key but also the individual one to the sayings of the Savior
entitled: the Relevance of the seven Johannine sayings.

The Johannine sayings are comprehensive forms of expression, consisting of various
definitions that Jesus attributes to Himself in order to bring Himself into the current reality of man,
thus showing His identity as the Messiah (namely, His divine filiation). They include analogies
with aspects of everyday life (eg the vine, the door of the sheep, the shepherd, the way), vital ones
(eg bread) and spiritual concepts (eg life, resurrection, light, truth): "I am the bread of life" (6: 35,
51); "l am the light of the world™" (8: 12; 9: 5); "'l am the door of the sheep™ (10: 7, 9); "'l am the
good shepherd™ (10: 11, 14); "'l am the resurrection and the life" (11: 25); "'l am the way, the truth
and the life" (14: 6); "I am the true vine" (15: 1: 5).

The seven sayings are, at the same time, the basic instrument of Johannine Christology,
through which the purpose of the gospel is crystallized: to reveal the Man, Jesus, as the Son of
God (Jn. 10: 30). Thus Christ appears as revealer of the Father before men.

One of the similarities of the sayings is the common foundation of the frameworks in which
each expression is displayed. This relies in the permanent state of conflict between the Jews and
the teaching preached by Jesus, condition whose peaks are the moments when Christ utters each
saying. Misunderstanding of Jesus’ statements by the Jews is amplified until it becomes a religious
conflict, public, the Savior being, ultimately, every time accused of breaking the law and the
Jewish tradition. Another common feature of all seven statements is their proclamative character,
which also contributed to the indignation the sayings provoked in the hearts of the Jews.

The lack in recognition of Jesus as the Messiah by most religious leaders and even by some
disciples started a real war against Jesus. Lack of faith towards His words and deeds diminished
Him, in their view, to the image of a controversial man only exercising an extraordinary power of
attraction through various unusual and incomprehensible actions. This behavior, shows them that
they remained tributary to the old letter of the law that they did not understand in Spirit. This
general lack of faith is opposed by the Savior through the seven statements and wonders
accompanying them and which, together, prove his Messianity, namely: bread blessing, healing
the man born blind, the raising of Lazarus. Onward we briefly present the essential meanings

transpiring out of each saying.



a. The Johannine Sayings: Exegesis and Revelation

1. I am the Bread of Life (Jn 6: 35, 48, 51)

One of the reasons why Jesus chose to identify Himself with the symbol of bread is the
similarity that exists between His soteriological activity while living on earth and the making-of-
bread processes until it becomes human food. To understand this issue, one has to underline the
substantial difference between unleavened bread (unleavened dough) and leavened bread. This
difference lies in the process of yeast degradation by which leavened bread is made to grow and
become a loaf. This process is reminiscent of the sacrifice of the Savior, Who, after his death, was
raised on the third day, just like matter that comes to life through death’. The more Christ
sacrifices, His Church increases, as well as the leavened growing dough. Thus, both the bread and
the wine meet in their symbolism Jesus' entire redemptive event.

Another reason for which we can consider bread to be a messianic symbol is that of
abundance it suggests, similar to spiritual abundance that was given to the world once with the
fulfillment of the Law and prophecies in the person of Jesus (Mt 5: 17).

During ancient times man brought bread as a gift to God through the Showbread
ritual. Now Christ brings Himself as a gift not only to the Jewish people but to the whole world in
the guise of True Bread wanting to change people's thinking (metanoia) from earthly to
divine. Christ, the absolute and eternal Truth incarnates and gives people to feed His Body and
Blood, which is the way of love that He has chosen to reorient man after his fall from heaven,
when, through sinning, he has lost the ability to look only toward the One God and to feed himself
with God through that direct and personal relationship he had with Him. Before the fall, Adam’s
eating was an act of praise offered to God and of personal communication with Him, and after the
fall, eating has become a need in order not to die.

This establishes a new and immortal Sacrament, the Eucharist, which Jesus leaves as a true
way of His union with man. This is and will continue to be available to the believer until the end
of time, not as mana which was only given for forty years. Thus, the living bread of the New
Covenant is a bread of fulfillment, vivid, holy and working.

2. 1 am the Light of the World (Jn 8: 12)

The Holy Scripture begins with words on the creation of light: "And God said: «Let there
be light!» And there was light" (Gen 1: 3) and ends also through a teaching about light: "There
shall be no night there; They need no lamp nor light of the sun, for the Lord God gives them light

" The same analogy can be established in the case of wine, which, in order to reach the status of being
consumed passes through degrading processes (juice fermenting), resembling the sacrificed blood of Christ;
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and they shall reign forever and ever" (Rev 22: 5). We understand from these that the life of
creation becomes visible in the light of creation and the end of this passing world will be marked
by the same light that will live forever. This is the argument that the manifestation of life is
conditioned by the presence of light which "... is proper to life. All clarity, order are part of this
region of light"®. Amid this knowledge, Christ’s testimony of Himself, "I am the Light of the
world" deepens the awareness in people’s conscience that: "All things were made through
Him, and without Him nothing was made that was made" (Jn 1: 3).

The Savior’s exhortation made by Peter: "«Be holy because I am Holy»" would be
translated by the following words: "be light, as | am light". By the saying: "I am the Light of the
world", Christ shows us who He is, and what He is: He is Light giving spiritual eyes to the
world®. "God, Who is really Light as Being, is really Light in those that walk in Him in virtues. For
God, Who is light by nature, is within us who are light by imitation, as the pattern is in the image
that was made in His likeness"!!. Therefore, the Incarnate Word has in Himself the complexity of
all the other facets; Christ is Truth, Wisdom, Teacher and Light2,

3. I am the Door of the sheep (Jn 10: 7, 9)

The importance of this saying transpires primarily through the unveiled shape expressed
by the Savior in the context of the miracle of healing the man born blind. This form He used in
addressing targeted the Pharisees present who refused the evidence of the miracle performed by
Him, but also people today who neither hear nor see beyond the image of words, being spiritually
numb. Thus, the clear words of Christ no longer require a decryption process to be understood,
both the form of expression, and the message being real and powerful.

Jesus' words might be reformulated as follows: "I am your salvation”, words which force
us to follow the path the Lord traveled on and preached about. Realizing, thus, the clarity of words,
inactive salvation no longer represents mitigating circumstances. Every soul is called to this goal

which is explained so well, so he cannot remain indifferent and can no longer claim that the

8 B. Scortea, ,,Despre vederea lui Dumnezeu in lumind” (About Seeing God in the Light), in the Review:
Studii Teologice: Revista Facultatilor de Teologie din Patriarhia Romdnda, Vol. 111, no. 1, IBMBOR Publishing House,
Bucharest, January-March, 2006, p. 100;

® Nae lonescu, Tratat de Metafizica (A Treaty on Metaphysics), Roza Vanturilor Publishing House, 1999,
Bucharest, p. 109;

10 The sun light is unseparated by its ray and its warmth. But the light is not shared to those who do not
have eyes, although they may be touched by the ray. These ones only receive the warmth coming from the ray. For it
is not possible to those lacking eyes to reach the light experience” (Gregory Palamas, Filocalia, Vol. VII, p. 446);

11 Maximus the Confessor, Filocalia Vol. II, 2005, p. 60, electronic edition, acc. on: March 16, 2016,
http://www.parohiastavanger.no/biblioteca-duhovniceasca/Filocalia/Filocalia-02.pdf;

127, Spidlik, Spiritualitatea Résaritului Crestin (Christian Eastern Spirituality), Deisis Publishing House,
Sibiu, 1997, p. 65;



Savior's teaching is not known: "And that servant who knew his master’s will and did not prepare
himself, or do according to his will, shall be beaten with many stripes"” (Lk 12: 47). In conclusion,
the saying "I am the Door of the sheep™ reveals who Jesus is, namely the Shepherd; but also what
He is, namely the Lamb.

Jesus declares Himself to be the only way one can get into the kingdom of eternal life. Faith
in the divine Person of Jesus as mediator, as well as everyone’s works, constitute the guarantee of

entry through this door: Christ.

4. 1 am the Good Shepherd (Jn 10: 11, 14)

The Shepherd and flock topic is addressed both in the literature of the Old Covenant and
in the New Covenant, especially in the Book of John and the Synoptics. Joseph Ratzinger, in his
book Jesus of Nazareth, outlines the image of the shepherd from the culture of ancient Orient, as
the starting point of the discourse on the subject: "In the Ancient East, both in the royal Sumerian
inscriptions®® and the Assyrian and Babylonian spaces, the king proclaims himself as shepherd
chosen by God; "the Grazing flock™ is an image that illustrates government mission. Caring for
the poor is, according to this image, the task of the right sovereign. Thus, we can say that even
from the beginning, the image of Christ as the Good Shepherd is a Gospel of Christ the King,
highlighting the royalty of Christ"!4. If in the Old Covenant literature, the shepherd’s portrait is
shaped by the writings of several prophets, in the New Covenant, the image of the shepherd is met
in the Person of Jesus.

Identifying Christ with both the Door of the sheep and the Good Shepherd, namely, with
two distinct symbols, suggests the existence of the two natures contained in the Person of
Christ. By uniting His divine nature, which was from the beginning, with human nature, He united
with God the whole flock.

5. 1 am the Resurrection and Life (Jn 11: 25)

The Savior calls Himself the Resurrection and Life, expressing, in fact, the inner creed of
each specific one. Human paradox is that all men are damned to inevitable death, but, naturally,
each refuses the thought of death. Christ, through His resurrection from the dead, comes to men to

show what we can be by replacing the feeling of fear of death with faith in that refusal of death,

13 In the sumerian ancient odes people name God as Enlil “the faithful shepherd of all living creatures” (W.
E. Lemke, ,Life in the Present and Hope for the Future”, in the Review: Intrerpetation: a Journal of Bible and
Theology, Vol. XXXVIII, no. 2, Union Theological Seminary in Virginia, April, 1984, p. 173);
14 J. Ratzinger, Isus din Nazaret (Jesus of Nazareth), p. 238;
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that is eternal life. Through His incarnation and sacrifice, Christ brings a real gift to humanity,
namely, He brings eternal life in this world, a life over which death has no power. But to reach this
life one has to go through physical death. Bodily death can not achieve eternal life but contributes
to its completion®.

These sayings marvelously summarize how man can regain what he had lost by falling into
sin. However, it represents a new promise, more explicit than those found in the content of the Old
Covenant, made by Jesus to all mankind. He wants man to come closer to God so that He makes

the impermanent man live forever.

6. | am the Way, the Truth and the Life (Jn 14: 6)

The sixth saying of Jesus can be seen, generally, as a summary of all other Johannine logia,
finding in it the basic principles set out in the rest of sayings. A key aspect is the causal relationship
between the three elements it has: Way, Truth, and Life. The statement would not be perceptible
to its full size if any of the three elements would be missing.

If in the Old Covenant, God spoke to Jews about a Way, a Truth and a Life, in a less explicit
(relative) way, with the incarnation of Christ, He gives them an obvious dimension and universal
validity (to the entire mankind) . Therefore, humanity is faced with this unique and absolute reality,
a fact which obliges it to give an answer, and the only relevant answer relies in everyone’s life
atonement.

Christ Himself made that statement at a time which some would consider the worst, namely
before the beginning of His passion. Almost deceiving, He says that He is the Way when shortly
He was going to be raised on the cross (apparently without any remaining power). He is the Truth
sounded in the ears of his audience in a time when the untruth (lie) of the evil seemed to prevail in
the public arena. Jesus is the Life are words spoken a few days before He was to be put with the
body in the grave®.

The main reason for which the Savior cares to make this statement within the given context
is to strengthen the faith of those who had recognized Him as the Son of God.

The present statement once again confirms the reality of the Incarnation of the Son in
human history. Therefore, Jesus’ testimony is strictly related to His origin in God the Father. Thus,

all three characteristics share the same purpose, namely: the revelation of His divinity. Jesus Christ

15 Rymond E. Brown, An Introduction to the Gospel of John, Doubleday Publishing House, New York, 2003,
p. 236, p. 240;
16 . Morris, The Gospel According to John, p. 570;
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is the Way because He desires man to be like Him; He is the Truth because He is the image of the

Heavenly Father in the world and is the Life because He is consubstantial with God the Father.

7.1 am the True Vine (Jn 15: 1, 5)

The comparison with the ancient vine is developed in Gospel IV, in the form of an example,
whose essence consists of God's mystery with man. The relationship between God the Father and
Jesus is presented and explained by John through deep language, outlining His cooperation with
man, similar to that between the vine keeper and the vine. The example of communication between
the Father and the Son is shown to people, as an example they should follow themselves in their
vital communication with Christ, Who resembles the need of branches to be united with the hub
in order to bear fruit.

Therefore, the message sent by the Evangelist is focused on one major theme, that of
communion (unity) between branches (people), Christ and the Father, this being also the
foundation of this last Johannine saying (according to Jn 17: 23). All the other aspects of the
parabola revolve around this theme, like the theology of fruitfulness, of removing the unfruitful
scions (of judgment).

Another idea transmitted through this saying is that of the vine characteristic, as property
of God, for whose care and defense the Son Himself shed His blood. This truth should be the
reason for which the branches of Christ's Church should fight to remain in the vine. The freedom
to choose whether they remain or not in the eternal inheritance belongs totally to the
branches. Thus, we see how Jesus used another highly suggestive image through which he can

transmit mankind the truth of His words in a way that is received and accepted.

b. The Relevance of The Seven Johannine Sayings

The allegations specific to John the Evangelist such as: "The Word was God" (1:
1); "Before Abraham was, | AM" (8: 58); "I and my Father are one" (10: 30); "He who has seen
Me has seen the Father"” (14: 9); "My Lord and my God" (20: 28); especially the seven sayings: "I
am the bread of life/l am the living bread which came down from heaven™ (6: 35, 51); "l am the
light of the world"” (8: 12; 9: 5); "'l am the door of the sheep” (10: 7, 9); "I am the good shepherd"
(10: 11, 14); "1 am the resurrection and the life" (11: 25); "I am the Way, the Truth and the Life"
(14: 6); "1 am the true vine/l am the vine, you are the branches” (15: 1, 5)., make a note that
distinguishes this Gospel from the synoptic ones. Onward, we want to reiterate the main purposes

for which the seven sayings were listed as such and in this number.
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First, the seven sayings are essential to highlight the Christological problem that
characterizes the narrative of John. Thus, statements, seven in number, of the tipe | am, rendered
by John, concentrate in themselves the two sides existing in the Person of Jesus, namely the divine
and the human. Owing to this meaning, the seven statements, along with other teachings form the
foundation of the dogma of consubstantiality of the Savior also mentioned by Vladimir Lossky:
"On the one hand, Christ is consubstantial with the Father in divinity, on the other hand, he is
consubstantial with us through his humanity. Therefore, there are two consubstantialities but one
real presence, one Person, Who is, at the same time, true God and true man. The hypostasis has
two natures, intertwining without the Deity being converted in humanity nor humanity being
converted in Deity"’.

In the same vein, we note that in the Fourth Gospel, the divine side of the Savior is well
disclosed, a major role in this process belonging to the seven Johannine phrases that can be
considered means by which the divinity of Jesus is revealed to mankind*®. In other words, through
these sayings Jesus both conceals and reveals to the world the mystery of His divine filiation. At
the same time they are a series of special invitations to believe in Christ’s teaching. They also
express the full form in which the Savior gives Himself to man for his birth, restoration and
resurrection'®. We may think about all these seven statements as divine callings to faith and life in
communion with Christ, as also shown by the Apostle Paul: "The life which I now live in the flesh
I live by faith in the Son of God, who loved me and gave Himself for me™ (Gal 2: 20).

All seven phrases spoken by the Savior have a similar structure and the value of
axioms. This feature they have can be brought to support the idea mentioned in the introduction,
namely that these sayings are found in their original form, expressed by Christ Himself. Such an
absolute and clear structure could hardly be altered or reformulated by a witness such as John, in
a further reproduction. They bear such significance that they are difficult to forget.

Due to their simplicity and complexity at the same time, the sayings, all in all, define each

and every one of them separately, and each saying in turn embodies all the other. Thus, the

'\, Lossky, Introducere in Teologia Ortodoxd (An Introduction into Orthodox Theology), Apologeticum
Publishing House, 2006, p. 47, electronic edition (ftp://ftp.logos.md, acc. on: February 8, 2016);

18 One of the forms of revelation correlated with the seven sayings, is the doctrine of the Logos in the Prologue
which has as foundation the christological wisdom on the basis of which one can even better understand the seven |
am sayings (B. Lindars, Behind the Fourth Gospel, p. 46). As compared to Jesus’ synoptic portraits, Johannine
christology shows Jesus revealed in a more direct manner, speaking openly about His own Person. The seven sayings
speak directly both about the Person and about Christ’s role in the soteriological plan of God in relation to the world.
(C. Tuckett, Christology and the New Testament, Edinburgh University Press Ltd., Edinburgh, 2001, p. 151);

19 In other words, all seven sayings explain the way in which the entire eternal life may be only found in the
divine-human Person of Jesus (J. Painter, ,,Johannine Literature: The Gospel and Letters of John”, in the volume: The
Blackwell Companion to the New Testament, D. E. Aune, Ed. Wiley-Blackwell Publication Ltd., Oxford, 2010, p.
361);
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relationship between them is interdependent. Similarly, they can be seen as a summary of the Holy
Scripture expressing the whole work of God, in Jesus, with the man, given the fact that the
transmitted teachings affect the essentials of the entire Scripture. Moreover, the sayings summarize
in themselves the divinity of Christ and have as common result the same revelation of His divinity.
The Johannine statements fulfill the Christological mission of Gospel IV by emphasizing the need
to maintain an intimate fidelity to Christ (Who is the Way, the Truth and the Life) therefore
maintaining communion?,

Each expression, in part, may be seen as a sequence of the entire work of the Savior: thus,
through the Bread of life one may understand all the same the act of His kenosis (In. 6: 33); the
Light of the world is the representation of Jesus’ mission of preaching the living word; through the
vine, Jesus exemplifies His lineage as Son of God from God the Father; the sacrifice of Christ is
rendered also by the role that He has as the good Shepherd (Jn. 10: 11, 17-18); the Door of the
sheep, as well as the Way, outline the direction that believers must take to have eternal life; the
Truth is the image of the unique Son of God Incarnate to witness to the world; Risen from the
dead, Jesus makes it clear why He says that He is the Resurrection and the Life of those who
believe in Him.

By discovering the identity of the Savior, the statements emphasize at the same time
another trait of His Being, such as life. According to Schnackenburg quoted by Ratzinger, all seven
sayings are "variations on a single theme: that Jesus ( | have) has come that they (men) may have
life and that they may have it more abundantly (Jn 10: 10). He only gives that unique gift of life
and He can give it because in Him divine life is present in its original and inexhaustible fullness?*".

The importance of these Johannine statements also lies in their strong foundation, all being
deeply rooted in the Old Covenant theology, and they find their fulfillment in Jesus Christ; none
of them would have made sense outside His person. All seven expressions show "Jesus’

originality, His novelty, His personalization, for which no other derivatives exist"?.

20 Schnackenburg, quoted by Margeret Pamment, ,,The Son of Man in the Fourth Gospel”, in the Review:
The Journal of Theological Studies, Oxford: at the Clarendon Press, vol. 36, no. 1, April, 1985, p. 57;

21 J. Ratzinger, Isus din Nazaret, p. 303;

22 ), Ratzinger, Isus din Nazaret, p. 304;
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RESEARCH CONCLUSIONS

During the preparation of this thesis, we came across information that resulted in widening
horizons on which the meaning of the Savior’s words are projected, also identified as the Johannine
loggia (or the seven sayings). The structure of the work into two main parts proved effective,
primarily, in terms of the need of rendering the meanings of the sayings as a single body.

Thus, the second part, which contains the essence of the work, namely the exegetic
approach to the texts, resulted in being the largest and justifies this feature in that the explanations
of the items included in it present a mandatory interdependence. In addition to this, the Johannine
expression analysis in conjunction with the Old Covenant and synoptic references facilitate the
reader’s familiarity with the cultural context in which Jesus made these statements. The
importance of knowing this context lies in offering the possibility of understanding the meanings
of the expressions as authentic. In addition, we tried to identify to whom Christ addresses, namely
both to his faithful contemporaries or opponents, as well as people over centuries.

After going through the first part, we see, on the other hand, the major role that operational
instruments have played in comprehending the Old Covenant elements inherited by the sayings in
John. We noticed, also, that the general meaning of Johannine stylistics gives the sayings the value
of axiom. The consequence is to show man the infallible character of the divinity of Jesus. The
axiom valence of the sayings has a deep theological significance and is linked to the revelation of
God in the ancient times.

Coming to the end of our research on the theology of the Johannine sayings, we emphasize
the following conclusions:

1. The structure of Jesus’ sayings shows that the truth they transmit cannot go unnoticed. They
themselves are proofs that need to be heard, understood and believed. Therefore, one of the
conditions required by Jesus is always to have an open ear (Mt 11: 15; 13: 9, 43; Mk 4: 9, 23;
7:16; Lk 8: 8; 14: 35). Not every ear may suffer the voice of God (Mt 13: 17; Jn 6: 60).

2. The Johannine statements are the basic form in which the human-divine personality of Jesus
is communicated to man. More specifically, they are a collection of personal confessions made
by God Himself, about Himself. As seen, the loggia of the Fourth Gospel represent a form of
direct communication with man, similar to the ancient one, when God Himself spoke with the
Proto-parents and Moses (Ex 33: 11). As the Prophet guided the people of Israel to a land
chosen, similarly, Christ, as High Prophet (Deut 18: 15-22), comes to man showing Himself

face to face, caring for him and directing him to the land of eternity (Lk 10: 30-37).

15



3. Unlike the prophets’ speeches to the people, who had spoken with God in history, the force
of the word of Christ is incomparably higher. All seven logia are loaded with this unmistakable
power, more than any other form of expression that conveys divine messages. Nevertheless,
this power of the word certifies Christ as the Son of God to the crowds: "... No man ever spoke
like this Man" (Jn 7: 46; Mt 7: 29; Mk 1: 22, 27; Lk 4: 32). If we manage to understand these
sylogisms honestly, we can neither challenge the unity of being (lineage) between Jesus and
God the Father (Jn 10: 30) and, therefore, nor His divine-human nature. Moreover, Christ's
identity is disclosed in every saying because all contain the name of God, these being key-
statements in the narrative of the revelation on the divinity of Jesus. The "I am" testimonia
shows Christ wanting to send a message regarding His position in the world and His divine
nature. He actually does not borrow the Sinai classic formula, but legitimately reuses it,
showing to people that the same Person who spoke to Moses now speaks to them again (cf.
Heb 12: 26). Therefore, man can only state out of his ignorance that he did not know who He
spoke to.

4. Those who believe in Jesus' identity as revealed also are made known the hope in eternal life
(Jn 5: 24), which is the common element of all seven sayings. Keeping life as a central
principle, each saying partly completes the description of the messianic activity and hence, the
messianic mission of Christ in the world, detailing every time another side of it. Thus, Jesus,
the true Vine, feeds the branches with the Bread of life, illuminating the Way to the Truth,
Resurrection and Life. In conclusion, another common denominator of the sayings, besides the
revelation of His divinity, is the message that Jesus offers Himself entirely to man, as
everything man needs. Each statement, therefore, deals with the relation between revelation
and Self-giving.

5. Another major importance of the Johannine sayings, in terms of human salvation, lies in man’s
challenge to build a personal and living relationship with Christ. This is essential in order to
make room to that power spoken of above, to work within each, and, in fact, in order that each
saying still be fulfilled here on earth in the lives of everyone. Therefore, the Johannine sayings
represent a bond of kinship between God and man, an opening to a new existential horizon, a
passage through which man can enter the kingdom of God.

6. The central position they occupy in the discourses of Jesus highlights the superior character of
the sayings. None of the seven sayings renders fade theories or just plays nice ideas, but they
describes the truth behind a Person. The Savior does not only utter a collection of truths in

words, but calls for believing them in spirit, and in order for them to be fully assumed, Jesus
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10.

11.

12.

validates them through works having the value of wonders, which is a type of language that
provides light to the mind.

Jesus punctually explains each saying in part using a context that facilitates understanding the
message. The language used by Him is clear. However, knowing the depths of people's
hardened hearts, Christ knows that not all give credence to His testimony (Is 6: 9-10; Mt 13:
14-15). The proof of his works shows Jesus challenging the audience out of indifference.

The content of the seven phrases shows Jesus as Self-communicator, as proclaiming His
quality of being the Son. The unity of being with the Father dynamics is transparently
exposed. Knowing Jesus from His sayings, we know the Father alike. Through the Son, it was
made known that which, in the Old Covenant, no one knew about God the Father.

If all references in the Old Covenant concerned only Israel, the sayings of Jesus are open to a
universal perception, all peoples are called to believe in the Son of the God of Israel. Christ's
message is one of the dynamic of unity between the two testaments. Referring to the Old
Covenant, Jesus legitimates the continuity of His origin. If in the ancient times it was only
prophesied about Himself, now law and prophecies prove to be historical truth (Mt 5: 17).
Evangelist John wants, first, to show that Jesus’ mission summarizes the process of Israel's
liberation from the Egyptian slavery and, secondly, that this soteriological work, is not
ephemeral or incomplete, but rather, an absolute, unique, eternal and unrepeatable
one. Similarities between the Johannine sayings and the period of the Exodus are as follows:
the Vine - the people of Israel; the Way — the road of the exodus; the Shepherd — Moses;
the Resurrection and Life - the revelation on Sinai and the Law; the Light — the luminous
cloud; the Bread — the mana; the Door — the entry into the promised land.

By some sayings (such as those on bread and light), which generate disputes between Christ
and the Jews, there emerges one of the secondary objectives of the Savior, namely to draw
attention to how wrong they see and understand things (Mt 22: 29).

The Christological sayings are a means to establish the Truth, but, at the same time, a procedure
to know the Truth. They reflect “Christ’s image, of Man Who is God” .

Consequently, as a result of the present linguistic, historical and theological analysis, it can

be said that all these sayings, transmitted to the world through John, represent a strong argument

in favor of a strong belief in the divinity of Jesus.

23 ). Ratzinger, Isus din Nazaret, p. 97;
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