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The title of the thesis suggests an approach that covers historical and exegetic segments,
with preponderance in the sapiential books of the Old Testament. To talk about the concept of
,wisdom” in ,,sapiential books” signifies approaching the subject that gave the name to this
sort of literature.

The aim of the sapiential literature is that of sharing the wisdom in its different aspects,
as a constant and always present preoccupation of the human spirit was to look for a sensible
life. The premises for our journey in studying the wisdom in the sapiential books of the Old
Testament is, that through it, precious pieces of advice and moral norms were transmitted
under the form of exceptional stylistic outcomes. All the sapiential literature is part of a
process of assimilation and transfer from the Egyptian wisdom to the Hebrew wisdom, and
implicitly the Greek one. The sapiential literature starts in Mesopotamia and Egypt (cc. 2700-
2000 B.C.) in the form of maxims and proverbs that focus on life rules, and then it is
crystallized amidst two people, the Hebrews and the Greeks. Even if sapiential literature is a
little different in its forms and themes from the rest of the Hebrew writings, it becomes a
meeting point between the Egyptian sapiential literature, the Hebrew sapiential literature and
the Greek sapiential literature, their common point being the sharing of wisdom.

In our thesis we intend to analyze the concept of wisdom starting with the oriental
civilization, the Greek ancient philosophy and from the Holy Scripture with the sapiential
books in all its three aspects, the human wisdom, the personified wisdom and the wisdom as a
God’s attribute.

The hypostasis of the personified hokma underlined a scholastic division of wisdom in

the theoretical and practical wisdom. Throughout this thesis our wish was to surpass this



division, we did not wish to combat the personification, but to use what means in subsidiary
the idea of person, as in person there is not a practical part and a theoretical part.

Even though it does not represent the whole of the sapiential books, the canonic book
The Book of Proverbs and the other non-canonical books, The Wisdom of Solomon and The
Wisdom of Jesus, son of Sirach, together they sum up an approach of wisdom in its dynamic
and practical dimension, and as a particularity they concern a unique phenomenon, the
personification of wisdom. The personification of wisdom is among the most original
creations of that period and includes a confrontation of opinions between Judaism and
Hellenism. In the case of the personified wisdom our intention was to restrict the arguments
that debate its identity, therefore there was no need to bring all the aspects of wisdom to a
univocal notion or to an identical figure.

From the methodological point of view, without the pretense of being exhaustive, we
used as study methods the diachronic method®, the historical-critical method and in the case of
the Mesopotamian and Egyptian sapiential literature in relation with the Hebraic one we used
the comparative method. Some of the texts studied required a thorough attention in terms of
their content, thus, we preferred an exegetic approach.

The thesis is structured in three big parts preceded by a methodological section that
contains terminological and semantic references as well as the reflection of the theme in the
published researches ,.status quaestionis™?.

To encode wisdom as a key concept in our research, our starting point was to define the
word known in the laic acceptation and in the biblical literature. Regardless of the forms that
wisdom take, nn3m, cogia, sapientia, this represents in most of the cases the practical wisdom
that people possess, naturally, or being instilled by God. In many cases, hokma is strictly
referring to God’s wisdom.

The reflection of the theme in the published literature as well as the marking of certain
special aspects and the systematization of the theme approaches, contributed to offering us a
starting point in trying to solve the development of the wisdom concept.

Until the beginning of the 20™ century, we noticed a certain reserve from the part of the
researchers concerning the study of the sapiential literature, especially in the non-canonical

literature. This reticence can probably be traced in the fact that there were textual similarities

! The diachronic reading is oriented towards the context where the Biblical texts appeared and especially towards
the authors of the Biblical texts. The diachronic exegesis responds to the questions of historical-critic nature.

2 Expression rooted in Latin that refers to the stage of the research. It is frequently used in the published
literature to refer summarily to the results accumulated on a certain subject and the areas left out to be
developed.



with the sapiential literature of the neighbors, thus indicating that it is in fact a foreign body to
the Hebrew literature. The fact that some books were considered non-canonical weighted
quite heavily in the decision of not conferring them the due importance. Another reason was
the researchers inability to integrate the sapiential literature in the Semitic theological system,
a fact that contributed to the marginalization of this literature for a long period of time.
Regardless of our perspective on things, until the 20™ century, these writings that treat
wisdom were neglected, however, when they were rediscovered by the modern researchers,
the study area grew, by treating subjects such as personification and the analogy of wisdom —
Logos.

In the Romanian theology, the studies that concern the theme of wisdom can be divided
into three large categories, as it follows: the first category is of general interest, where
sapiential books are studied as well as their background and the present thematic influences
from the Egyptian, Assyro-Babylonian sapiential writings. The second category is that where
the theologians wrote about wisdom, treating it in an allegorical manner, using the patristic
exegesis to the text of the Septuagint, by identifying in it the person of Jesus Christ,
discovered non entirely at the level of the Old Testament, a discovery that comes as a
preparation for the embodiment of the Word, in the New Testament. And finally the third
category is that where the researchers contoured in large strokes the development of the
sapiential literature and the word of wisdom, a course that starts from the practical wisdom
and ends in the Greek philosophy that will make a mark on the word.

The first part of this research wants to contour a portrait of King Solomon and to
identify the wisdom of Solomon, in the context of the oriental wisdom, such as it appears in
the Egyptian, Mesopotamian, Assyro-Babylonian, Sumero-Akkadian or Syrophoenician
writings, including their connection with the Greek philosophy, which appears as a transitory
stage between the Old Testament and the New Testament.

Wisdom and the royal court are strongly bound together in the ancient world. In fact,
Wisdom is found only at the royal courts. Of course there was a tradition of the popular
wisdom that was found among the people. But even those from the crowds had to have
connections with the king and its court®.

It is obvious that when we speak about wisdom, the emblematic figure and its
transposition is in the person of King Solomon, the wisest and the cleverest king in the

Semitic tradition. Prominent character of the Semitic history and implicitly of the Old

® Ronald E. Clements, Wisdom for a Changing World (California: BIBAL PRESS Berkeley, 1990), 59.



Testament, Solomon* had a renowned and prosperous reign remaining in the conscience of
the Hebrew people as being the person that received from God a brilliant mind, as nobody did
before him. Solomon can be considered the prototype of the divine and human wisdom in the
Old Testament. Gerhard von Rad believed that there was a ,,Solomonic enlightenment in the
sense of the flourishing of the intellectual creation that «liberates» itself from the patriarchal
and ancient code. Indeed, the Wisdom of Solomon is mentioned in a special manner, together
with its deeds, in the references for the book on Solomon’s accomplishments. It is very likely
that the Wisdom of Solomon represented the spirit of its epoch’.

The portrait of King Solomon was crayoned having as a first source the masoretic text,
with insertions, where the case presents itself, from the Septuagint, the rabbinic literature and
historical data as well as archaeological data. The figure of Solomon in the sapiential
literature is characterized by the reputation of a great wise man, enforced by biblical
exemplifications of several happenings: the moment when the king asks for wisdom from God
(I Kings, 3, 5-14), the moment when the gift of wisdom that he received in the case of the
two women is illustrated (111 Kings 3, 16-28), the meeting with the Queen of Sheba (111 Kings
10, 1-10) and the fact that an amazing number of proverbs and chants are told by him (lll
Kings 4, 32).

Concerning the sapiential literature we have to take into consideration its primal forms,
and these are surely not identified but very slightly in the Hebrew culture. As each
development is influenced by the environment, in the same way the Hebrew literature is
influenced by the neighboring people and most of all when we talk about the most ancient
civilizations, the Mesopotamian and the Egyptian civilizations. We can state that the origin of
the Mesopotamian sapiential literature can be traced in the Sumerian Renaissance period, at
the end of the 3" millennium B.C. A mature civilization was creating the perfect ambient for
the development of a sapiential literature, having the capacity of formulating objective and
real objectives on the values of life and on historical values®.

In Mesopotamia, we can identify a correspondent for the Hebrew word nn27, but we
identify some adjectives for wise (enqu, midi, hassu, etpésu)’. Simple people from

Mesopotamia understood wisdom as being strongly connected to professional skills, which is

* 960 B.Ch. Solomon succeeds to David as the king of the chosen people, and in 950 Solomon builds the first
temple in Jerusalem, cf. S. Karesh, M. Hurvitz, Encyclopedia of Judaism (New York: Infobase Publishing,
2006), 23.

® David Noel Freedman, The Anchor Bible Dictionary,Vol. VI (New York: Doubleday, 1992), 111.

® Giorgio Castellino, “Sapienza Babilonese,” in Sapieza di Israele e Vicino Oriente Antico, Laila Lucci (Milano:
Edizioni Terra Santa, 2015), 71.

" Georg Fohrer, “Sophia,” in Studies in Ancient Israelite Wisdom, ed. J. L. Crenshaw (New York KTAV, 1976),
477.



why the ,,wise designation” could express a craftsperson in a general sense, indifferent to the
domain of activity. Whether it was a trader, an architect, a constructor, a soldier, a civil
servant, a fortune-teller, an exorcist, a musician, a doctor, a scribe, a counselor or professor,
the craftsperson was called a wise man®.

In Sumer, the word used to express wisdom was nam-ku-zu, this word can be translated

as ,,pure knowledge™

. the Sumero-Akkadian tradition creates and develops, as well, the
mythical concept of wise man (apkallu), concept that refers to wise men form the prediluvian
period, that brought civilization and culture to the habitants of Sumer. From all the Semitic
languages, the Akkadian culture develops the richest terminology for the semantic field of
wisdom. Close to the meaning of the Hebraic word hokma there is the static verb™ emenqu
,»to be wise”, from which other related forms will develop. The adjective emqu, in a general
sense is used with valences of “wise, skillful” and in particular as a superior knowledge, when
it refers to gods, kings, old men and scribes. One of the counsels makes reference to an ethical
ideal. In an excerpt, the abstract noun neménqu is used with the meaning of ,,women’s
archness” and in another excerpt as ,,wisdom of men or gods”“.

From a literally point of view, we can talk about personification even from the
Sumerian and Babylonian period, where gods are presented as personified aspects of nature.
In the same way, the structure of Mesopotamian prayers remind of the prayers in the Psalms
and the non-canonical literature, following similar steps of poetic construction: invoking the
divinity followed by a request and the expression of a feeling of abandonment from the part of
the divinity.

The Egyptian sapiential literature completes this general picture of the developing of the
sapiential literature and brings new completions. It is formed of maxims, proverbs, advice, in
general coming from a person of high rank or from a father towards his son, in order to help
the reader to integrate in the society. The line that the Egyptian sapiential literature follows is
that of a practical wisdom, tracing directions where men have to fall within in order to
succeed in life. There is also a distinction made very clear between the wise men and the
average educated man. From the point of view of literary characteristics, we identified in the

Egyptian texts the member parallelism, encountering for the first time the antithetic

® Ronald F. G. Sweet, “The Sage in Akkadian Literature: a Philological Study,” in The Sage in Israel and The
Ancient Near East, ed. John Gammie, Leo Perdue (Winona Lake: Eisebrauns, 1990), 57.

° Paul Alain Beaulieu, “The Social and Intelectual Setting of Babylonian Wisdom Literature,” in Wisdom
Literature in Mesopotamia and Israel, ed. Clifford Richard (Atlanta: Society of Biblical Literature, 2007), 3.

19 The static verbs indicate states, sensations, things that do not represent actions.

1 Johannes Botterweck, Helmer Ringgren, Theological Dictionary or the Old Testament, Vol. IV (Michigan:
Eerdmans Publishing Company, 1980), 367.



parallelism, where the second verse explains in other words the main verse, and the synthetic
parallelism, where the second verse develops the main idea of the first verse.

Among the most well-known concepts form the Greek literature and philosophy there is
the word of sophia — ,,wisdom”. The Greek sapiential literature sums up a series of proverbs
(., maporpiar”), maxims (,,yvdpor”), anecdotes (,,ypeio’”) and apothegms (,,amop0éypota’)™.

The approached sapiential literature revealed the fact that there is a sameness of
vocabulary and that there are the same words, expressions or phrases that are used. The
literary structures or creations have the same form: maxims or proverbs. The objective is also
the same, “learning the wisdom”, and this wisdom is typical to families and to households.
That is why we can state that the Hebrew sapiential literature, even if similar to other texts,
might have distinct and substantial differences of beliefs.

The second part aimed to study the sapiential writings of the Old Testament, in the
context of the didactic-poetic literature from the Holy Scripture and their relation with Torah.
Our objectives were to outline the characteristics of the Hebrew poetry and of the literary
forms that express wisdom, with terminological and stylistic particularities.

In this part we substantiated our research in the canonical book The Book of Proverbs
and the two non-canonical books The Wisdom of Solomon and The Wisdom of Jesus, son of
Sirach, as these books, expression of the sapiential genre, reflect in the most eloquent manner
the word of wisdom under different aspects, hokma or sophia. Another reason for their choice
was the stylistic plus that they confer to other books from the testament, namely, the stylistic
procedure of personification. In our research it is clear that an important part of the thesis
studies the aspect of the personified wisdom.

The anxieties and the introspections of humanity of that period were transmitted by
instructions that took the form of the characteristics of some literary genres of the oriental
sapiential literature. As regarding the stylistic form of wisdom as rendered in the poetic-
didactic books, the mostly used one is masal — parable, proverb, sentence, maxim that
comprises thinking that raised from the divine wisdom and the practical advice for everyday
life, having as the main goal the learning of wisdom®. The proverbs are organized in a
compositional manner in literary species that comprise the maxim, the enigma, the fable, the
eulogy and the dialogue. These literary species operate with metaphoric transfers.

In Biblical exegesis there is the general opinion that the image of wisdom is a poetic

personification. Personification is a minor genre of metaphor and is formed of an interaction

12 Usually the apothegms were formulated by a famous personality from the Ancient World.
3 Nicolae Neaga, “Poezia Vechiului Testament,” MA nr. 3-4 (1960): 183-201.



between ,,source” and ,,objective, plan, purpose”. The purpose is the auto personification of
wisdom, and the source cannot be easily identified™.

In this second part we also identified and analyzed the pericopes from the sapiential
literature where wisdom is personified. The first discourse of wisdom is identified in the first
chapter of the Book of Proverbs, verses 20-33 and the second discourse in the 8" chapter. We
definitely can identify in the Book of Proverbs other places where wisdom is involved in a
dialogue or it is personified. Besides the two famous discourses we identify in the 3 chapter,
verses 13-20 the eulogy of wisdom and in chapter 9, 1-18, the banquet organized by wisdom
containing similar elements.

In the first didactic poem 20-33, named also the appeal of the wisdom, wisdom is
presented as an attribute of divinity, as well as a virtue that can be embraced and possessed by
wise men. In the 8" chapter, wisdom is described as an interested figure, as a personification
of a mental power that declares that it would have preceded the creation and would have a
relation of father-daughter with God. It transcends the mundane reality and the human minds,
individual or collective, being active in the highest spheres of human existence. This figure
does not represent only a conceptualization of common human wisdom, but in a certain way it
identifies itself with it and becomes its source’®. Concerning the enigma of the banquet from
the 9" chapter, wisdom is presented as a noble host that prepared the banquet, thus it builds a
house, sacrifices cattle, prepares the wine and lays the table. Chapter 9 is composed as an
invitation but, in general, the invitation is followed by an answer, an answer that does not
exist in this chapter. By the stylistic method of personification wisdom is seen as a person of
feminine gender and the unwise women are seen in antithesis. Both act according to the same
pattern, they use the same location to a lunch the invitation and both have things to offer, but
the transmitting way is different thus the result as well. The personified wisdom from the
proverbs is a figure through which human wisdom, divinity cognition and God’s will are
transmitted from generation to generation™.

In The Wisdom of Solomon, wisdom plays a more important role than in the Proverbs
and The Wisdom of Jesus, son of Sirach. The personified wisdom is identified with the power
that lies behind the throne, those who would honor the wisdom will reign forever (6, 20-21); it
is wisdom that rules and guides the kings (Proverbs 8, 15-16). Wisdom is present even from

the beginning of creation (The Wisdom of Solomon 6, 22), at the creation of the world (9, 9),

1 Gerlinde Baumann, “Personified Wisdom: Context, Meanings, Theology,” in The Writings and Later Wisdom
Books, ed. Maier Christi, Nuria Calduch Benages (Atlanta: SBL Press, 2014), 58.

5 Michael V. Fox, “Ideas of Wisdom in Proverbs 1-9,” JBL, vol 116 (1997): 624.

1 Baumann, “Personified Wisdom,” 63.



knowing all that relates to creation as it is the contributor to all things (7, 21). Thus, the
personified wisdom appears as a co-creator of God. In chapter 9, verse 4, it is described as
standing by the God’s throne; here The Wisdom of Solomon makes a step forward in
comparison with the books of the Proverbs and of Sirach. We also identify texts where the
personified wisdom is subordinated to God who leads it (7, 15)*". More than that, it is
presented as the bride of Solomon, who determines him to rule in a righteous and wise
manner. Then, it develops in a synonymic parallelism with the Word of God, and even, in
certain passages, it seems to be presented as identical to God’s Spirit. Only in this writing one
eventually can speak of a transition from personification to personalization. In other words,
the attribute becomes person. Wisdom becomes a manifestation of God in front of men, as a
sort of hypostasis of divine attributes. In The Wisdom of Solomon one does not speak
necessarily of a literary artifice as regarding wisdom but of an efficient manner to present
God’s actions and His presence in people’s life and in the creation of the world.

The book The Wisdom of Jesus, son of Sirach, chapter 24 constitutes a discourse of
wisdom inspired from chapter 8, Proverbs, thought there are some notable differences, the
speech of wisdom takes place in a liturgical gathering (v. 1-2), but the speech of wisdom in
the Proverbs is placed as shown, in the streets, at the town’s gates, in squares. The idea of the
poem from Sirach 24 can be expressed as follows: wisdom lives with God, people do not have
access to it; nevertheless God pours it forth on the whole creation and makes it accessible to
all people as a gift of the agreement made with the Jewish people. The stylistic method used
in this case is that of personification, the wisdom personified from Sirach, though it appears as
an independent figure with a great authority, is subordinated to God. Wisdom as God’s
creation is not God, but it is the representative of God on earth.

Perhaps the most attractive definition of the personified wisdom is given by Gerard Von

Rad ,,auto revelation in creation”®

or ,,the divine principle of the world” which corresponds
to the world’s secret on one hand, and on the other, it corresponds to the divine call launched
towards people®®.

The wisdom of the Old Testament was identified with the Law, the Torah, between the
two words there is an approach as both have a divine source and are a gift received by the
Jewish people from God. In the tradition of the Jewish people, the voice of God is transmitted

through the voice of the prophets, afterwards being the prophets’ writings that constituted the

1 Baumann, “Personified Wisdom,” 71.
'8 Gerhard Von Rad, Wisdom in Israel, ed. James D. Martin (London: SCM Press Ltd, 1972), 144-176.
9 Gerhard Von Rad, Gottes Wirken in Israel (Neukirchen: O.H. Steck, 1974), 130.



Law. These writings are identified with wisdom as they represent God’s will transmitted to
the people. The Torah remains the place where we can meet the God of Israel. Thus, the
Wisdom/ Torah is the power of God that stands among people, being ,the theology of
presence” of Yahweh in the Law?.

The third part of the thesis, proposes a literary — exegetic part that imposes several
steps: we suggested a personal translation of the prayer from The Wisdom of Solomon, chapter
9, this translation takes into account the latest researches and the Romanian vocabulary; then
we analyzed the structures for this prayer, suggested until now; we approached this prayer
from the literary point of view, by a morphologic and syntactic analysis, exegetic conclusions;
we also introduced a theological approach that, aside the text explanation, goes on two
comparative levels: the wisdom of Solomon and the wisdom of men, the wisdom of people
and the Wisdom of God; and at the end of the chapter we presented the specificity of the
prayers in the non-canonical books that include the Solomon’s prayer.

In our exegesis we used a strophic literary structure of the prayer, and in parallel, we
pointed out elements of concentric structure in order to identify the parallelism and the
progress of the ideas. In doing this, we beneficiated of a punctuation of key elements that
brought us to a more profound analysis and understanding of the text, as well as of the
theological teachings.

The figure of King Solomon and the wisdom of people contoured in The Wisdom of
Solomon can be presented under the form of some synthesis ideas. Solomon presents himself
as an ordinary man, at all levels, even from birth; he mentions his mortal origins, fact that
justifies the choice of wisdom as a goal of his life. As any mortal...once born he breathed the
common air and he was raised as any other king, as entering and leaving this world are
identical for all. The figure of Solomon presented in The Wisdom of Solomon beneficiated
from a practical wisdom, epdvnoic, as all people do, a skill to which other gifts of wisdom
will be added through prayers. Regarding the Wisdom of God and the wisdom of men, the
wisdom that comes from God is supreme and that of men is limited and frail. The native
wisdom of man is transient, as man is incapable to perceive the laws and the judgment of the
supreme being and, even if there were be a perfect man, without the Wisdom that comes from
God he would remain limited in his knowledge.

Concerning the specific of prayers from the non-canonical books we used a

classification on three levels: the purpose of prayers, the means to call attention from God and

2 |_ucci, Sapieza di Israele, 141.
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the response to these prayers. The most representative prayers from the non-canonical books
are those for obtaining wisdom and make reference to obtaining the moral wisdom by the
person that prays. These prayers have as a starting base for the structure as well as for the
themes, the prayer from 111 Kings recorded in the 3" chapter, verses 6-14.

The last part covered the possibility of a Christological link between the texts we
studied and passages from the New Testament, we responded to the questions whether
wisdom belongs to the Trinity, whether the personification of wisdom is a stylistic literary
process, whether wisdom can be regarded as hypostasis, person, or whether we must portray
wisdom only as a divine attribute of God.

The thesis closes with a chapter dedicated to general conclusions where we will
strengthen the idea that the knowledge about wisdom develops along with history, starting
from the oriental civilization, the Greek antic philosophy and in the Holy Scripture mostly, in
the sapiential books, under three aspects: human wisdom, personified wisdom and wisdom

regarded as one of God’s attributes.

11



SELECTED BIBLIOGRAPHY

I. EDITIONS OF THE HOLY SCRIPTURE

¢ELLIGER, Karl et Wilhelm RUDOLPH, eds. Biblia Hebraica Stuttgartensia. Quae
antea cooperantibus A. Alt, O. EISSFELDT, P. KAHLE ediderat R. KITTEL. Editio funditus
renovata, adjuvantibus H. BARDTKE... (et al.) cooperantibus H. P. RUGER et J: ZIEGLER
ediderunt K. ELLIGER et. W. RUDOLPH; textum Masoreticum curavit H. P. RUGER,
Masoram elaboravit G.E, WEIL. Editio tertia emendata opera W. RUDOLPH et. H. P.
RUGER, Stuttgart: Deutsche Bibelgesellschaft, 1987.

¢ GOSHEN — GOTTSTEIN M.H., CHAIM Rabin, SHEMARYAHU Talmon, eds. The
Hebrew University Bible, Jerusalem: The Hebrew University Bible Project, 1995.

e Septuaginta. Id est Vetus Testamentum graece iuxta LXX interpretes. Edidit Alfred
RAHLFS, Editio minor, Duo volumina in uno. Stuttgart: Deutsche Bibelgesellschaft, 1935.

eBiblia Sacra. luxta Vulgatam Versionem. Vol. | — Il. Stuttgart: Wirttembergische
Bibelanstald, 1975.

e Biblia sau Sfdnta Scriptura. Tiparita sub indrumarea si cu purtarea de grija a Prea
Fericitului Parinte Teoctist — Patriarhul Bisericii Ortodoxe Romane, cu aprobarea Sfantului
Sinod, Bucuresti: IBMBOR, 1968.

e Biblia sau Sfinta Scripturd. Diotorisiti de IPS Bartolomeu Anania, Arhiepiscopul
Vadului, Feleacului si Clujului. Editie jubiliara a Sfantului Sinod, Bucuresti: IBMBOR, 2008.

e Biblia sau Sfanta Scripturd. Tiparita cu binecuvantarea Prea Fericitului Parinte Daniel
— Patriarhul Bisericii Ortodoxe Romaéne, cu aprobarea Sfantului Sinod, Bucuresti: IBMBOR,
2008.

e Biblia sau Sfanta Scriptura. Traducere de Dumitru Cornilescu, Oradea: Editura
Universitatii Emanuel, 2002.

e The Holy Bible, King James authorized version, Oxford: Oxford University Press,
1977.

eModern Greek Bible, (OT+NT), Neophytos Vamvas, British and Foreign Bible
Society, 1850.

eThe New American Standard Bible (NASB), California: The Lockman Foundation,
1977.

12



e The New King James Version (NKJV), by Thomas Nelson, Nashville: Thomas Nelson,
Inc., 1982.

I1. MANUSCRIPTS
e Alexandrinus - Frederic G. Kenyon, The Codex Alexandrinus in Reduced Facsimile,

New Testament and Clementine Epistles. London: Trustees of the British Museum, 1909.

e Sinaiticus - CODEX SINAITICUS (facsimil) - Kirsopp Lake (ed.). Codex Sinaiticus
Petropolitanus. The New Testament, The Epistle of Barnabas and the Shepherd of Hermas.
Oxford: Clarendon Press, 1911.

e Vaticanus - J. Cozza-Luzi, Novum Testamentum, E Codice Vaticano 1209, Nativi
Textus Graeci Primo Omnium Phototypice Repraesentatum, Rome: E. Bibliotheca Vaticana,
1889.

1. DICTIONARIES, LEXICONS, CORRESPONDENCES, MANUALS

o *** Dictionarul explicativ al limbii romdne, editia a II-a, Academia Romana,
Institutul de Lingvistica ,,lorgu lordan”, Bucuresti: Editura Univers Enciclopedic, 1998.

eBAUER Walter, ARNDT William, GINGRICH Wilbur, Greek NT Lexicon, GIN,
United States: Grand Rapids, 1981.

¢BOGAERT, P.M., et al, Dictionar enciclopedic al Bibliei, ed. Dan Slusanschi,
Bucuresti: Humanitas, 1998.

¢ BOTTERWECK Johannes, RINGGREN Helmer, Theological Dictionary or the Old
Testament, Vol. IV, Michigan: Eerdmans Publishing Company, 1980.

«BROWN, DRIVER, BRIGGS, A Hebrew and English Lexicon of the Old Testament,
Peabody, Massachusetts: Hendrickson, 1979.

e« BROWN, Francis, DRIVER S. R., BRIGGS Charles A., A Hebrew and English Lexicon of
the Old Testament, (Oxford:Clarendon Press) 1978,

¢ CHEYNE K., BLACK Sutherland, Encyclopaedia Biblica, Vol. IV, New York: The
Macmillan Company, 1899.

¢ DOUGLAS J.D., Dictionar Biblic, Societatea Misionara Romana, Oradea: Editura
Cartea Crestina, 1995.

e FREEDMAN, David Noel, ed., Eedermans Dictionary of the Bible, Michigan: Grand
Rapids, 2000.

13



e FREEDMAN, David Noel, ed., The Anchor Bible Dictionary,Vol. V, New York:
Doubleday, 1992.

e FREEDMAN, David Noel, ed., The Anchor Bible Dictionary,Vol. VI, New York:
Doubleday, 1992.

¢GINGRICH, Wilbur, Greek New Testament, Chicago: The University of Chicago
Press, 1979.

¢HARRIS, Laird, GLEASON Archer jr., WALTKE Bruce, Theological Wordbook of
the Old Testament, Chicago: Moody, 1980.

¢HARVEY, Van, A Handbook of theological Terms, New York: Simon & Schuster,
1997.

eHATCH E., REDPATH H.A., A Concordance to the Septuagint and to Other Greek
Versions of the Old Testament (Including the Apocryphal Books), United States: Grand
Rapids, 1998.

¢ HOLLADAY, W. L., A Concise Hebrew and Aramaic Lexicon of the Old Testament,
Michigan: Eerdmans, 1971.

¢ MAYS, James L., Harper’s Bible Commentary, San Francisco: Harper & Row., 1988.

e KARESH Sara, HURVITZ Mitchell, Encyclopedia of Judaism, New York: Infobase
Publishing, 2006.

e LIDDEL, HENRY George, A Greek—English Lexicon, Oxford: University Press, 1989.

eMAYS, L. James, Harper’s Bible Commentary, USA: HarperCollins Publishers
Limited, 1988.

¢ MOULTON-MILLIGAN, Vocabulary of the Greek New Testament VGNT, London:
Baker Academic; Bilingual edition, 1995.

¢ MUNTEANU, Eugen, Lexicologie Biblica Romaneasca, Bucuresti: Humanitas, 2008.

¢ PRELIPCEANU Vladimir, NEAGA Nicolae, BARNA Gheorghe, CHIALDA Mircea,
Studiul Vechiului Testament. Manual pentru Institutele Teologice, Cluj-Napoca: Editura
Renagterea, 2007.

e SECHE, Mircea si Luiza, Dictionar de sinonime, Bucuresti: Editura Litera
International, 2002.

¢ SIMENSCHY, Teofil, Un dictionar al intelepciunii, lasi: Junimea, 1979.

¢ SOCKET, ZUZIM, ed., International Standard Bible Encyclopaedia,vol. V, Chicago:
The Howard — Severance Company, 1915.

14



¢ SKOLNIK, Fred, ed., Encyclopaedia Judaica, editia a II-a, vol. XVIII, USA:
Thomson Gale Corporation, 2007.

¢ THAYER, Joseph, Greek English Lexicon of the New Testament, United States:
Hendrickson Publishers, 1896.

¢ WALTKE, Bruce, The New International Comentary, Book of Proverbs, Michigan:
Erdmans Publishing Company, 2004.

IV. HERMENEUTICAL WRITINGS

¢BARTON, J., Reading the Old Testament. Method in Biblical Study, London: Darton,
Longman & Todd, 1984.

¢BASARAB, Mircea, Ermineutica Biblica, Oradea: Episcopiei Ortodoxe Romane,
1997.

¢BRETLLER, M.Z., How to Read the Bible, Philadelphia: Jewish Publication Society,
2005.

¢ BRUEGGEMANN, W., An Introduction to the Old Testament. The Canon and
Christian Imagination, Lousville-London: Westminster Press, John Knox Press, 2003.

¢ GILBERT, Maurice, Methodological and hermeneutical trends in modern exegesis on
the book of Ben Sirah, The Wisdom of Ben Sirah, Angelo Pasaro, Giuseppe Bellia, New York:
Walter de Gruzter GmbH & Co., 2008.

¢GUILLEMETTE, P., BRISEBOIS, M., Introduction aux méthodes historico-critiques,
Montréal: Fides, 1987.

eRICOEUR, Paul, Eseuri de Hermeneutica, traducere Vasile Tonoiu, Bucuresti:
Humanitas, 1995.

¢ RICOEUR, Paul, Eseuri de Hermeneutica I1, traducere lon Pop, Cluj: Echinox, 1999.

¢ROGERSON, J. W., LIEU, J. M., The Oxford Handbook of Biblical Studies, Oxford:
University Press, 2006.

eSTECK, O. H., Exegese des Alten Testaments: Leitfaden der Methodik. Ein
Arbeitsbuch fir Proseminare, Seminare und Volrlesungen, Neukirchen — Vluyn, 1989, trad.
Old Testament exegesis. A guide to the Methodology, SBL, Resource for Biblical study 39,
Atlanta: Society of Biblical Literature, 1998.

V. HEBREW RESOURCES

15



¢ COHEN, A. Talmudul. Traducere din franceza de C. Litman. Bucuresti: Hasefer,
1999.

e FLAVIUS JOSEPHUS, Antichitati iudaice, 1-1X. Cuvant asupra editiei, traducere si
note de ACSAN lon, Bucuresti: Editura Hasefer, 1999.

e FLAVIUS JOSEPHUS, Jewish Antiquities, V-VIII, trad. THACKERAY, RALPH
Marcus, London: William Heinemann LTD, 1950.

ePHILON D’ALEXANDRIE, De Congressu Eruditionis Gratia, Introduction,
traduction et notes par ARNALEZ Roger., MONDESERT Claude, POUILLOUX Jean,
Collection ,,Les (Buvres de Philon d'Alexandrie” vol. 16, Paris: Editions du Cerf, 1967.

ePHILONIS ALEXANDRINI, Opera quae supersunt: Legum allegoriae, vol. I, ed.

Leopoldus CoHN, BERLIN: Georgh Reimeri, 1896.

VI. BIBLICAL COMMENTS

¢ AITKEN, Kenneth, T. Proverbs, Philpadephia: The Westminster Press, 1986.

¢BARUCQ, Andre, Le Livre de Proverbes, Sources Biblique, Paris: Lecoffre J.
Gabalda et Cie, 1964.

e¢BADILITA Cristian, BATALCEANU Francisca, BROSTEANU Monica,
FLORESCU loan-Florin, Septuaginta, Psalmii, Odele, Proverbele lui Solomon, Ecclesiastul,
Cantarea Cantarilor, IV/1, Bucuresti: Editura Polirom, 2006.

eBADILITA Cristian, BATALCEANU Francisca, BROSTEANU Monica,
FLORESCU loan-Florin, Septuaginta, Ilov, fn[elepciunea lui Solomon, fn[elepciunea lui Isus
Sirah, Psalmii lui Solomon, 1V/2, Bucuresti: Editura Polirom, 2007.

¢ BLAKE, William, Illustrations of the Book of Job, Virginia: Malcolm Cormack
Richmond, 1997.

¢BROWN, R. E., FITZMYER, J.A., and MURPHY, Roland E., (ed.): The New Jerome
Biblical Commentary, Englewood Cliffs: Prentice-Hall, 1990.

¢BRUCE K. Waltke, The New International Commentary, The Book of Proverbs,
Cambridge: Eerdmans Publishing Co, 2004.

¢ CASSEL, Paulus, Explanatory Commentary on Esther, with the second Targum
translate from aramaic with notes, Edinburgh: T&T Clark, 1888.

¢ CHRISTIANSON, Eric, Ecclesiastes through the Centuries, Minneapolis: Fortress
Press, 2004.

16



e DEANE, J. William, The Book of Wisdom, Oxford: Claredon Press, 1881.

¢ ERMAN, Adolf, Eine agyptische Quelle der Spruche Salomos, Berlin: De Gruyter,
1924.

e GILBERT, Maurice, La Sapienza din Salomone I, Roma: ADP Edizioni, 1995.

¢ GILBERT, Maurice, La Sapienza din Salomone Il, Roma: ADP Edizioni, 1995.

¢ GREGG, John, The Wisdom of Solomon, Cambridge: University Press, 1909.

eHABER, Norman, The Book of Job, Philadelphia: Westminster, 1985.

¢ HAMP, Vinzenz, Sirach Echterbibel, Wiirzburg: Haspecker, 1954.

e KRUGER, Thomas, Qoheleth: A Commentary, Minneapolis: Fortress Press, 2004.

¢ LARCHER, Chrysostome, Le Livre de la Sagesse, vol I, Paris: Gabalda Editeurs,
1983.

¢ LARCHER, Chrysostome, Le Livre de la Sagesse, vol Il, Paris: Gabalda Editeurs,
1984.

¢ LARCHER, Chrysostome, Le Livre de la Sagesse, vol Ill, Paris: Gabalda Editeurs,
1985.

e MAYS James, Harper’s Bible Comentary, USA: HarperCollins Publishers Limited,
1988.

e MCKANE William, Proverbs, Philadelphia: Westminster, 1970.

e MURPHY, E. Ronald, Ecclesiastes, Dallas: Word, 1992.

ePERDUE, G. Leo, Interpretation, A bible commentary, Proverbs, Louisville: John
Knox Press, 2000.

¢ REIDER, Joseph, The Book of Wisdom, New York:Harper & Brothers, 1957.

¢ SAEBO, Michael, Wisdom of Solomon and Scripture, in Hebrew Bible/Old Testament.
The History of Its Interpretation, Middle Ages, Gottingen: Vandenhoeck & Ruprecht, 2000.

¢ SCARPAT Giussepe, Libro della Sapienza, Vol I, Brescia: Paideia Editrice, 1989.

¢ SCARPAT Giussepe, Libro della Sapienza, Vol. 11, Brescia: Paideia Editrice, 1996.

¢ SCARPAT Giussepe, Libro della Sapienza, Vol. 111, Brescia: Paideia Editrice, 1999.

¢ SCOTT, Robbert Balgarnie Young, Proverbs, Ecclesiastes, Analecta Biblica 18, New
York: Doubleday, 1965.

eSMYTHS & HELWYS, Commentary Series, A New Paradigm in Bible
Commentaries, USA: Smyth & Helwys Publishing, Inc. 2003.

¢ SNAITH, John, Ecclesiasticus, Cambridge: University Press, 1974.

17



e SHEKAN, Patrik, The Wisdom of Ben Sirah, Anchor Bible, vol.39, New York:
Doubleday, 1987.

¢SHOKEL, J. Alonso, Proverbios y Eclesiastico, los libros sagrados, Madrid:
Cristiandad, 1968.

e SPICQ, Ceslas., L Ecclesiatique in la Saint Bible vol. VI, Paris: Pirot &Clamer, 1946.

¢ VILCHEZ, Lindez J., Sapienza, Commenti Biblici, Roma: Borla, 1990.

¢ WALTKE, Bruce, The New International Comentary, The Book of Proverbs,
Michigan: Grand Rapids, 2004.

¢ WHYBRAY, Roger Norman, Ecclesiates, USA: Eerdmans, 19809.

¢ WHYBRAY, Roger Norman, Proverbs, UK: Marshall Pickering, 1994.

¢ WINSTON, David, The Wisdom of Solomon, The Anchor Bible, New York:
Doubleday & Company, 1979.

VII. BOOKS

e ABRUDAN, Dumitru, Cartile didactico poetice ale Vechiului Testament, Sibiu: Ed.
,Luniversitatii Lucian Blaga”, 2001.

¢ AMAR, Annus, The God Ninurta in the Mythology and Royal Ideology of Ancient
Mesopotamia, Helsinki: The Neo-Assyrian Text Corpus Project, 2002.

¢ ANANIA, Bartolomeu, Poezia Vechiului Testament, Bucuresti: EIBMBOR, 2000.

eBALLARD, H. Wayne Jr.,, TUCKER, Dennis Jr., An Introduction to Wisdom
Literature and the Psalms, Georgia: Mercer University Press, 2000.

¢BARTON, J., The Nature of Biblical Criticism, Louisville: Westminster John Knox,
2007.

¢ BARUCQ, André, Le Livre de Proverbes, Sources Biblique Paris: Lecoffre J. Gabalda
et Cie, 1964.

¢ BEAUCHAMP, Paul, Cinquante Portaits Bibliques, trad. Constantinescu Claudiu,
Bucuresti: Cartier, 2001.

¢ BEZDECHI, Stefan, Gdnduri si chipuri din lumea antica, Cluj-Napoca: Clusium,
2001.

¢BLAKE, William, Illustrations of the Book of Job, Virginia: Malcolm Cormack
Richmond, 1997.

18



¢ BLENKINSOPP, Joseph, Wisdom and Law in the Old Testament, New York: Oxford,
1983.

¢ BONORA, Antonio, PRIOTTO, Michelangelo, Libri sapienziali e altri scritti, Torino:
ElleDiCi, 1997.

¢ BOURGET, Drioton, Arta Faraonilor, trad. Mavrodin Irina, Bucuresti: Ed. Meridiane,
1972.

«BROTZMAN, Elis, Old Testament Textual Criticism, Michigan: Grand Rapids, 1996.

¢ BROWN, Brian, The Wisdom of the Egyptians, New York: Brentano’s, 1923.

¢BRYCE, E. Gledon, A legacy of Wisdom, London: Associated University Presses,
Buknell University Press, 1979.

¢BURNETT Fred, The Testament of Jesus-Sophia: A Redaction Critical Study of the
Eschatological Discourse in Matthew, Washington: University Press of America, 1981.

eCamp, Claudia, Wisdom and the Feminine in the Book of Proverbs, Sheffield:
Almond, 1985.

¢ CARMIGNAC, Jean, Les rapports entre ['Ecclésiastique et Qumran, Paris: Revue de
Qumran 3, 1961.

¢ CAIRD, G. Bradford., The Language and Imagery of the Bible, Michigan: Grand
Rapids, 1980.

¢ CALDUCH, Benanges Nuria, Introduzione al Libro dei Proverbi, Parole di Vita,
Padova: Associato all 'Unione Stampa Periodica Italiana, 2003.

¢ CERESKO, R. Anthony, Introduction to OIld Testament Wisdom, New York:
Maryknoll, 1999.

¢ CHRISTIANSON, S. Eric, Ecclesiastes through the Centuries, Minneapolis: Fortress
Press, 2004.

e CHIRILA, loan, Fragmentariu Exegetic Filonian, Vol. I, Cluj-Napoca: Editura
Limes, 2002.

e CHIRILA, Ioan, Fragmentariu Exegetic Filonian: Nomothetica, Vol. 1l, Cluj-Napoca:
Editura Limes, 2003.

¢ CIHO, Miron, Civilizatia Egiptului Greco-Roman, Bucuresti: Editura Universitatii,
2007.

¢ CLEMENTS, Ronald E., Wisdom for a Changing World, California: BIBAL PRESS
Berkeley, 1990.

19



¢ CLEMENTS, Ronald E., Wisdom in Theology, Michigan: Eerdmans Publishing
Company, 1992.

¢ CLIFFORD, Richard, The Wisdom Literature, Nashville: Abingdon Press, 1998.

e CLIFFORD, Richard, Wisdom Literature in Mesopotamia and Israel, Society of
Biblical Lecture, Nr. 36, Atlanta: Scholar Press, 2007.

¢ COLLINS, John, Jewish Wisdom in the Hellenistic Age, Edinburg: T&T Clark, 1997.

¢ CONTI, Martino, Sapienza Personificata Negli Elogi Veterotestametari, Roma:
Pontificium Athenaeum Antonianum, 2001.

¢ CONSTANTIN, Daniel, Civilizatia Asiro-babiloniana, Bucuresti: Ed. Sport-Turism,
1981.

¢ CONSTANTIN, Daniel, Civilizatia feniciana, Bucuresti: Ed. Sport-Turism, 1979.

¢ CONSTANTIN, Daniel, Gandirea egipteana antica, Bucuresti: Ed. Herald, 1998.

¢ CONSTANTIN, Daniel, Maxime, sentinte si aforisme din Egiptul antic, Bucuresti: Ed.
Albatros, 1975

¢ CORANUL, traducere de GRIGORE Gheorghe, Bucuresti: Editura Herald, 2010.

e CRENSHAW, L. James, Studies in Ancient Israelite Wisdom, New York: KTAV,
1976.

e CRENSHAW, L. James, Old Testament Wisdom, Atlanta: Knox, 1981.

¢ CRENSHAW, L. James, Old Testament Wisdom, (Revised and Enlarged), Kentucky:
Westminster John Knox Press, 1998

¢ DICK, Robert, Hebrew Poetry, Greensboro: Thomas Book and Job Printer, 1883.

eDI LELLA, Alexander, The Hebrew Textin Sirah, The Hague: Mouton, 1966.

¢ DRIMBA, Ovidiu, Istoria Culturii i civilizatiei, vol. I, Bucuresti: edit. Saeculum 1.O.,
2003.

¢ DODSON, Joseph, The Powers of Personification, Berlin: Walter de Gruyter GmbH
& Co.KG, 2008.

¢DUBARLE, M. Andre, Les Sages d’Israél, Paris: Cerf, 1946.

¢ DUESBERG, Hilaire; FRANSEN Irénée, Les Scribes inspires, Paris: Desclee, 1939.

eELIADE, Mircea, Istoria Credintelor si Ideilor Religioase, Bucuresti: Univers
Enciclopedic, 2000.

¢ ERMAN, Adolf, Eine agyptische Quelle der Spriiche Salomos, Sitzungberichte der
Preussischen Akademie der Wissenschaften, Berlin: De Gruyter, 1924,

20



¢ FARRAR Frederic E., Solomon: His Life and Times, New York: Anson Randolph
&Company, 1886.

¢ FICHTNER, Johannes, Die altorientalische Weisheit in ihrer israelitisch-judischen
Auspragung, Giessen: Topelmann, 1933.

e FLACELIERE, Robert, Istoria Literara a Greciei Antice, trad. Mihai Gramatopol,
Bucuresti: Ed. Univers, 1970.

¢FONTAINE, Carole R., Traditional Sayings In The Old Testament, Shefield:The
Almon Press, 1982.

¢ GAMMIE John, PERDUE Leo, The Sage in Israel and The Ancient Near East,
Winona Lake: Eisebrauns, 1990.

¢ GERSHON Galil, GILBOA Ayelet, MAEIR M. Aren, KAHN Dan’el, ed. The ancient
Near East in the 12-10 th Centuries BCE, Munster: Ugarit Verland, 2012.

¢ GHIBSON, John C.L., Language and imagery in the Old Testament, Massachusetts:
Hendrickson Publishers, 1998.

¢ GILBERT, Maurice, La Sagesse de Salomon, Recuel d’études, Roma: GBP, 2011.

¢ GILBERT, Maurice, L eloge de la Saggese, Louvain: Revue Théologique de Louvain,
1974.

¢ GILBERT, Maurice, La Sapienza del Cielo, Milano: Edizioni Sao Paolo, 2005.

e GLATZER, Nahum, The Dimensions of Job, New York: Schocken, 1969.

¢ GLENDON, Bryce, Legacy of Wisdom, London: Associated University Press, 1979.

¢ GOFF, Matthew, Discerning Wisdom: The Sapiential Literature of the Dead Sea
Scrolls, Leiden: Brill, 2007

eHASEL Gerhard, Old Testament Theology: Basic Issues In The Current Debate,
Fourth Edition, Michigan: William B. Eerdmans Publishing Company,1991.

eHAYES, John H., Old Testament Form Criticism, San Antonio: Trinity University
Press, 1974.

eHARLAOANU, Alfred, Istoria Universald a poporului evreu, Bucuresti: Zarkony,
1992.

¢ HEINISCH Paul, Das Buch der Weisheit (Minster: AT 24, 1912)

¢ HERODOT, Istorii, 11, 160, trad. Stef Ana Felicia, Bucuresti: Editura Stiintifica, 1964.

e HILLERS, Delbert R., Treaty-Curses and the Old Testament Prophets, Rome: Pontifical
Biblical Institute) 1964.

e IL CORANO, ed. TERENZONI Angelo, Torino: Fratelii Melita, 1991.

21



¢ JOHNSON, E.A., Jesus The Wisdom of God, A Biblical Basis for Non-Androcentric
Christology, Ephemerides Theologicae Lovanienses, Leuven: E. Peeters, 1985.

¢ JOHNSON, Paula, She Who Is: The Mystery of God in Feminist Theological
Discourse, New York: Crossroad: 1992.

e KAISER, Otto, The OId Testament Apocrypha, Massachusetts: Hendrickson
Publishers, 2004.

¢ KNAPPERT, Jan, Mitologia si religia Orientului Mijlociu, traducere TIC Gherasim,
Bucuresti: Neemira, 2003.

¢ LUCCI, Laila, Sapieza di Israele e Vicino Oriente Antico, Milano: Edizioni Terra
Santa, 2015.

¢ LAMBERT, Wilfred George, Babylonian Wisdom Literature, Oxford: University
Press, 1960.

¢ LANG, Bernhard, Wisdom and the Book of Proverbs, A Hebrew Goddess Redefined,
New York: The Pilgrim Press, 1986.

¢ LARCHER, Chrysostome, Etudes sur la livre de la Saggese, Paris: Etudes Biblique,
1969.

e LEWIS, C. Staples, The Problem of Pain, New York: Harper Collins, 2001.

¢ LICHTEIM, Miriam, Ancient Egyptian Literature — A Book of Readings Volume I:
The Old and Middle Kingdoms, California: The University of California Press, 1973.

¢ LICHTEIM, Miriam, Ancient Egyptian Literature — A Book of Readings, The New
Kingdom, Volume Il, Los Angeles: University of California Press, 2006.

¢ LOADER, William, The Dead Sea Scrolls on Sexuality. Attitudes toward sexuality in
sectarian and related literature at Qumran, Eerdmans, Michigan: Grand Rapids, 20009.

e MARBOCK, Johannes, Weisheit im Wandel, Bon: Bonner Biblische Beitrage 37,
1971.

e MARBOCK, Johannes, Gesetz und Weisheit. Zum Verstandnis des Gesetzes bei Jesus
ben Sirah, Panderborn: Biblische Zeitschrift 20, 1976.

e MERLO, P., L’Antico Testamento. Introduzione storico-letteraria, Roma: Carroci,
2008.

e MIHAILA Alexandru, (Ne)Lamuriri din Vechiul Testament, Vol. I, Bucuresti:
Nemira, 2011.

¢ MURPHY, E. Roland, The Tree of Life, Cambridge: Eerdmans Publishing Company,
1990.

22



¢ MURPHY, E. Roland, The Tree of Life, New York: The Anchor Bible Reference
Library,1992.

¢ MURPHY, E. Roland, CARM 0., Wisdom Literature, Michingan: Eerdmans
Publishing Company, 1981.

¢OESTERLEY, W.O.E., The Religion and Workship of the Synagogue, London:
Pitman, 1907.

¢0O’ BOYLE, Aidan, Towards a Contemporary Wisdom Christology, Roma: Editrice
Pontificia Universita Gregoriana, 2003.

¢ PASSARO, Angelo; BELLIA, Giuseppe, Studies on Tradition, Redaction and
Theology, Berlin: Walter de Gruyter GmbH&Co, 2008.

¢ PASSARO, Angelo; BELLIA, Giuseppe, The Book of Wisdom in Modern Research,
Berlin: Walter de Gruyter GmbH & Co. K.G., 2005.

¢ PETERCA, Vladimir, Regele Solomon in Biblia ebraicd si in cea greceascd, lasi:
Polirom, 1999.

ePETERESEN David, KENT Harold Richards, Interpreting Hebrew Poetry,
Minneapolis: Fortress Press, 1992.

ePLOEG, J. van der, Tradition und Glaube, Géttingen: Vandenhoeck & Ruprecht,
1971.

ePLOEG, J. van der, Spreuken. Boeken van het Oude Testament, Roermond: J.J.
Romen & Zonen, 1952.

¢ REESE, James, Hellenistic Influence on the Book of Wisdom and its Consequences,
Rome: Analecta Biblica, 1970.

¢ RINGGREN, Helmer, Word and Wisdom: Studies in the Hypostatization of Divine
Qualities and Functions in the Ancient Near East, Lund: Hakan Ohlssons Boktrychkeri, 1947.

eRUGER, Hansen Peter, Text and Textform in hebraischen Sirach, Beihefte zur
Zeitschrift fur die Alttestamentliche Wissenschaft 112, Berlin: De Gruyter, 1970.

¢ SAEBO, Michael, Wisdom of Solomon and Scripture, Hebrew Bible/Old Testament.
The History of Its Interpretation, Middle Ages, Gottingen: Vandenhoeck & Ruprecht, 2000).

e SCHULTZ, Samuel, Calatorie prin Vechiul Testament, Oradea: Cartea Crestina, 2008.

e SEMEN, Petre, Asteptand Mdantuirea. Cartile didactico poetice, lasi: Trinitas, 2000.

e SHEKAN, Patrik, The poetry in Ben Sirah, The Wisdom of Ben Sirah, Anchor Bible,
vol.39, New York: Doubleday, 1987.

23



e SHEKAN, Patrik, The praise of wisdom, The Wisdom of Ben Sirah, Anchor Bible,
vol.39, New York: Doubleday, 1987.

e SHEKAN, Patrik, Structures in Poems on Wisdom: Proverbs VIII and Sirach XXIV,
Washington: Catholic Biblical Quaterly Monograph Series 41, 1979.

¢ SINNOT, Alice, The Personification of Wisdom, Society for Old Testament Study
monograph series, England: Ashgate Publishing Limited, 2005.

¢ SPARKS, Kenton, Ancient Text for the Study of the Hebrew Bible, Massachusetts:
edit. Hendrickson, 2005.

¢ SOGGIN, J. A., Introduzione all’Antico Testamento. Dalle origini alla chiusura del
Canone alessandrino, Brecia: Paideia Editrice, 1987.

¢ STRABO, The Geography of Strabo, Vol Ill, trad. JONES H.L., London: William
Heinemann Ltd, 1982.

e SUGGS, M. J., Wisdom Christology and Law in Matthew’s Gospel, Cambridge:
Harvard University Press, 1970.

¢ TOMA, Felicia Raluca, Pragmatica Proverbelor Biblice, Bucuresti: Editura
Universitara, 2009.

¢\VVON RAD, Gerhard, Israel’s Response, Old Testament Theology, Edinburg: R&R
Clark, 1973.

¢\VVON RAD, Gerhard, Gottes Wirken in Israel: Vortra'ge zum Alten Testament,
Neukirchen: Odil Hannes Steck, 1974.

¢VVON RAD, Gerhard, Weisheit in Israel, Neukirchen-Vluyn: Neukirchener, 1970.

*VVON RAD, Gerhard, Wisdom in Israel, Great Britain, London: SCM Press Ltd, 1972.

¢ WALTKE, Bruce, The Book of Proverbs, Michigan: Grand Rapids 2004.

¢ WESTERMANN, Claus; Jenni E., Theologisches Handwdorterbuch zum Alten
Testament, 2 vol.; Munich:Kaiser; Zurich: Theologischer Verlag, 1971, 1976.

¢ WEEKS, Stuart, Instruction and Imagery in Proverbs 1-9, Oxford: University Press,
2007.

¢ WHYBRAY, Roger Norman, Wisdom in Proverbs, Studies in Biblical Theology 45,
London: SCM, 1965.

¢ WRIGHT, Adisson, Numerical Patterns in the Book of Wisdom, Washington: Catholic
Biblical Quarterly, 1967.

¢ WRIGHT, Adisson, The Structure of the Book of Wisdom, Washington: Catholic
Biblical Quarterly, 1967.

24



¢ ZIMMERLI, Walter, Grundriss der alttestamentlichen Theologie, Theologische
Wissenschaft, 3; Stuttgard: Kohlhammer, 1972.

¢ ZIMMERLLI, Walter, Studien zur alttestamentlichen Theologie und Prophetie 2 vol.,
Theologische Biicherei; Munich: Kaiser, 1963, 1974.

VIII. ARTICLES AND STUDIES

e ANDRE, Robert, “Les Attaches littéraires bibliques de Proverbes I-1X,” Revue
Biblique, nr. 43, (1934): 42-68.

¢BARRE L., Michael, “Fear of God and the World View of Wisdom,” Biblical
Theology Bulletin, vol. XI, nr.2 (1981): 41-43.

¢ BASLEZ, Marie Francoise, “The Author of Wisdom and the Cultured Environment of
Alexandria,” in The Book of Wisdom in Modern Research, Studies on Tradition, Redaction
and Theology, Angelo Passaro, Giuseppe Bellia, 33-52. Berlin: Walter de Gruyter
GmbH&Co, 2005.

¢ BAUMANN, Gerlinde, “Personified Wisdom: Context, Meanings, Theology,” The
Writings and Later Wisdom Books, ed. Maier Christi, Nuria Calduch Benages (Atlanta: SBL
Press, 2014): 57-77.

¢ BAUMGARTNER, Walter, “Die Literarischen Gattungen in der Weisheit des Jesus
Sirah,” Zeitschrift fur die Alttestamentliche Wissenschaft, 34 (1914): 161-198.

¢ BEAULIEU, Paul-Alain, “The Social and Intelectual Setting of Babylonian Wisdom
Literature,” in Wisdom Literature in Mesopotamia and Israel, ed. Clifford Richard, 3-21.
Atlanta: Society of Biblical Literature, 2007.

¢ CALOIANU, Viorel, “Raportul dintre conceptia despre intelepciune in cartea
Proverbele lui Solomon si traditia despre intelepciune in cartile egiptene,” Glasul Bisericii, nr.
1-2, (1974): 63-72.

¢ CARSTOIU, Justinian, “Mantuitorul Iisus Hristos, Tnt;elepciunea lui Dumnezeu, dupa
Evanghelia Sfantului loan,” Ortodoxia, nr. 1-2, (1998): 91-96.

e CHIRILA, Toan, “Sofia si Logos sau despre dialogul dintre cei doi lisus: Hristos si
Ben Sirah,” Studii Teologice, nr. 1 (2005): 49-65.

¢ COLLINS, John, “Proverbial Wisdom and the Yahwist Vision,” Gnomic Wisdom,
Semeia 17, (1980): 1-17.

25



¢ CORLEY, Jeremy, “Searching for structure and redaction in Ben Sirah,” in The
Wisdom of Ben Sirah, Studies on Tradition, Redaction and Theology, ed. Angelo Passaro,
Giuseppe Bellia, 21-47. Berlin: Walter de Gruyter GmbH&Co, 2008.

¢ CRENSHAW L., James, “Education in Ancient Israel,” Journal of Biblical Literature
104, (1985): 601-615.

¢ CRENSHAW L., James, “Wisdom,” in Old Testament Form Criticism, ed. J.H. Hayes,
225-264. San Antonio: Trinity University Press, 1974

¢DEUTSCH, Celia, “Hidden Wisdom and the Easy Yoke: Wisdom, Torah and
Discipleship in Mattew XI, 25-30,” Journal for the Study of the New Testament Supplement
Series 18, (1987):1-145.

¢DEUTSCH, Celia, “Wisdom in Matthew: Transformation of a Symbol,” Novum
Testamentum 32, (1990): 13-47.

e DI LELLA, Alexander, “God Wisdom in the Theology of Ben Sira: Overview,” in Ben
Sira’s God, ed. Kaiser Otto, 3-16. Berlin: Walter de Gruyter GmbH & Co., 2002.

¢DOYLE, B.Richard, “Matthew’s Wisdom: A Redaction — Critical Study of Matthew
Xl, 1- X1V,” PhD diss., Melbourne University, 1984.

¢ FOHRER, Georg, “Sophia” in Studies in Ancient Israelite Wisdom, ed. James L.
Crenshaw, 63-84. New York: KTAV, 1976.

¢ FOX V., Michael, “Ideas of Wisdom in Proverbs 1-9,” Journal of Biblical Literature,
vol. 116 (1997): 613-633.

¢ GEMSER, Berend, “Spruche Salomos,” Handbuch zum Alten Testament 16, (1963):
432-435.

¢ GESE, Hartmut, “Lehre und Wirklichkeit in der alten Weisheit,” Studien zu den
Spriichen Salomos und zu dem Buche Hiob, (1958): 63-78.

¢ GERSHON, Galil, “Solomon’s Temple: Fiction or Reality,” in The ancient Near East
in the 12-10 th Centuries BCE, ed. G. Galil, A. Gilboa, A. Maeir, 137-149. Mlnster: Ugarit
Verland, 2012).

¢ GERSHON, Galil, “The Oldest Hebrew Inscription from Jerusalem,” Bulletin of the
Anglo-Israel Archaeological Society, vol. 31 (2013): 11-26.

¢ GILBERT, Maurice, “La structure Littéraire de Sagesse IX” in La Sagesse de
Salomon, Recuel d’études, ed. Maurice Gilbert, 167-203, Roma: GBP, 2011.

¢ GILBERT, Maurice, “Methodological and hermeneutical trends in modern exegesis

on the book of Ben Sirah,” in The Wisdom of Ben Sirah, Studies on Tradition, Redaction and

26



Theology, Angelo Passaro, Giuseppe Bellia, 1-20. Berlin: Walter de Gruyter GmbH&Co,
2008.

¢ GILBERT, Maurice, “The Literary Structure of the Book of Wisdom,” in The Book of
Wisdom in Modern Research, Studies on Tradition, Redaction and Theology, ed. Angelo
Passaro, Giuseppe Bellia, 19-32. Berlin: Walter de Gruyter GmbH&Co, 2005.

¢ GOFF, Matthew, “Hellenistic Instruction in Palestine and Egypt: Ben Sira and
Papyrus Insinger,” Journal of Hebrew Scriptures, XXXVI, 2 (2005): 147-172.

¢GREEN, Yosef, “The Reign of King Solomon: Diplomatic and Economic
Perspectives,” Jewish Bible Quarterly, vol. 42, Nr. 3, (2014): 151-158.

e HARRIS, Scott, “Proverbs 1-9: A study of Inner — Biblical Interpretation,” SBL
Dissertation Series, (1995): 87-109.

¢ HORST D., Preuss, “Einfiihrung in die alttestamentliche Weisheitsliteratur,” Urban
Taschenblicher 383, (1987): 199-223.

¢ICA jr., Toan, “Maximele Pirintilor — Sfaturi intelepte pentru o viati crestina,”
Mitropolia Ardealului, Nr. 3, (2012): 345-349.

¢ IOANA, Marius, “Literatura Sapientiald in Orient si in Biblie,” Altarul Banatului,
nr.7-9, (2008): 60-69.

e KALIMI, Isaac, “The Rise of Solomon,” in The Figure of Solomon in Jewish,
Christian and Islamic Tradition, Themes in Biblical Narratives, vol. 16, ed. Verheyden
Joseph, 7-43. Leuven: Brill, 2012.

e KRAMER, Samuel Noah, “Sumerian Farmer’s Almanac,” Scientific American,
Volume 185, nr. 5, (1951): 54-55.

e KUCHLER, Max, “Friihjiidische Weisheisheitstraditionen,” Orbis biblicus et
orientalis 26 (1979): 88-1009.

¢ LACOSTE, Natalie, “Solomon the exemplary sage: The Convergence of Hellenistic
and Jewish Traditions in The Wisdom of Solomon,” Journal of Jewish Tought, 1 (2010): 1-
23.

¢ LAMBERT, Wilfred, “Babylonian Wisdom Literature,” Orientalia 33/1 (1964): 103-
105.

¢ LANG, Bernhard, “Frau Weisheit,” Stuttgarter Bibelstudien, 54 (1976): 68-171.

¢ LARCHER, Chrysostome, “Le probléme de la personnification de la sagesse,” in
Etudes Sur Le Livre De La Sagesse, ed. C. Larcher, 398-414. Paris: Etudes Biblique, 1969.

27



¢ LEMAIR, Andre, “Les Ecoles et la formation de la Bible dans 1’ancien Israel,” Orbis
Biblicus et Orientalis 39, (1981).

eMIHOC, Vasile, “Intelepciunea teoretici si intelepciunea practici a Vechiului
Testament,” Mitropolia Ardealului, nr.1-2, (1980): 82-92.

¢ MURPHY, E. Roland, “Hebrew Wisdom”, Journal of the American Society, Vol 101,
Oriental Wisdom (1981): 21-34.

¢ MURPHY, E. Roland, “The Personification of Wisdom,” in Wisdom in Ancient Israel,
ed. Day John, 222-233. Cambridge: Cambridge University Press, 1995.

eNEAGA, Nicolae, “Poezia Vechiului Testament” Mitropolia Ardealului, nr. 3-4
(1960): 183-201.

eNEGOITA, Athanasie, “Intelepciunea sau proverbele lui Amenemope” Glasul
Bisericii, nr. 5-6, (1961): 446-453.

o NILI, Samet, “The Tallest Man Cannot Reach Heaven; The Broadest Man Cannot
Cover The Earth, Reconsidering the proverb and its biblical parallels,” Journal of Hebrew
Scriptures, vol. 10, (2010): 2-13.

¢ NORMAN, Johnson, “Prayer in the Apocrypha and Pseud-epigrapha: A study of
Jewish Concept of God,” Journal of Biblical Literature (1948): 1-76.

ePopa, Viorel, “Un indepartat fenomen de secularizare. Elenizarea iudeilor”
Secularizarea si Europa Contemporana (Oradea: Galaxia Gutenberg, 2011): 204-219.

¢ PREGEANT, Russell “The Wisdom Passages in Matthew’s Story” SBL Seminar
Papers, (1990): 469-93.

¢PUECH, Emile, “Les Ecoles Dans L’Israél Préexilique: Données Epigraphiques”
Congress Volume (1986): 189-192.

¢ PUECH, Emile, “The book of Wisdom and the Dead Sea Scrolls,” in The Book of
Wisdom in Modern Research, Studies on Tradition, Redaction and Theology, Angelo Passaro,
Giuseppe Bellia, 117-143. Berlin: Walter de Gruyter GmbH&Co, 2005.

¢RALPH, Marcus, “On Biblical Hypostases of Wisdom” Hebrew Union College
Annual, nr. 23 (1950): 157-171.

¢ REESE, James, “Christ as Wisdom Incarnate: Wiser than solomon, Loftier than Lady
Wisdom” Biblical Theology Bulletin, Vol. XI, nr. 2 (1981): 44-47.

¢ RINGGREN, Helmer, “Spriiche” Das Alte Testament Deutsch, 16/1 (1962): 123-253.

28



¢ SCAIOLA, Donatella, “La sapienza in Isracle e nel Vicino Oriento antico,” in Libri
sapienziali e altri scritti, ed. Antonio Bonora, Michelangelo Priotto, 29-42. Torino: ElleDiCi,
1997.

¢ SCHMID H., Hans, “Wesen unde Geschichte der Weisheit,” Beihefte zur Zeitschrift
fur die alttestamentliche Wissenschaft, 101 (1966): 287-297.

¢ SCOTT, Robert B.Y. “Solomon and The Beginnings of Wisdom in Israel,” in Studies
in Ancient Israelite Wisdom, ed. James L. Crenshaw, 84-101. New York: KTAV, 1976.

¢ SCOTT, Robert B.Y. “Wisdom in Creation? The amon of Proverbs VIII 30” Vetus
Testamentum, nr. 10, (1960): 213-223.

e SEMEN, Petre, “Poezia religioasa a Vechiului Testament” Glasul Banatului,, nr. 7-9,
(1977): 700-710.

¢ SHEPPARD T., Gerald, “Wisdom as a Hermeneutical Construct” Beihefte zur
Zeitschrift fur die alttestamentliche Wissenschaft, 151 (1980): 116-120.

¢ SPICQ, Ceslas “L’Ecclésiatique” in La Sainte Bible, vol. VI, ed. Louis Pirot, Albert
Clamer, 529-841 (Paris: Pirot &Clamer, 1946).

¢ STAMATOIU, Dionisie, “Sensul Notiunii de intelepciune in cartile didactice ale
Vechiului Testament” Mitropolia Olteniei, nr. 10-12, (1977): 555-561.

e SUPARSCHI, Melchisedec, “Atitudinea Sfantului Apostol Pavel fatd de intelepciunea
omeneasca” Studii Teologice, nr. 7-8 (1955): 445-453.

¢ SWEET, Ronald F. G. “The Sage in Akkadian Literature: a Philological Study,” in
The Sage in Israel and The Ancient Near East, ed. J. Gammie, L. Perdue, 45-65. Winona
Lake: Eisebrauns, 1990.

¢TORN, Van Der, “Why Wisdom Became a Secret,” in Wisdom Literature in
Mesopotamia and Israel, ed. R. J. Clifford, Society of Biblical Literature, nr. 36 (2007): 21-
29.

¢ VIGNOLO, Roberto, “Sapienza, preghiera e modello regale.” The Book of Wisdom in
Modern Research (Berlin: Walter de Gruyter GmbH & Co. K.G., 2005): 271-300.

¢ VIGNOLO, Roberto, “Wisdom, Prayer and Kingly Pattern, Theology, Antropology,
Spirituality of Wisdom IX,” in The Book of Wisdom in Modern Research, Studies on
Tradition, Redaction and Theology, Angelo Passaro, Giuseppe Bellia, 255-283. Berlin: Walter
de Gruyter GmbH&Co, 2005.

¢ WHYBRAY, Roger Norman, “The Intellectual Tradition in the Old Testament,”
Beihefte zur Zeitschrift fur die alttestamentliche Wissenschaft 135 (1974): 33-43.

29



¢ WURTHWEIN, Ernst, “Egyptian Wisdom and the Old Testament,” in Studies in
Ancient Israelite Wisdom, ed. de James L. Crenshaw, 113-134. New York KTAV, 1976.

IX. COURSES ON THE THEME

e ALLIATA, Emilio, Istorie Biblica, curs sustinut in anul universitar 2010-2011, in
cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium Biblicum Franciscanum”
lerusalim, Israel.

e AVILA, Marco, Cartea Proverbelor si fn}elepciunea Gnomica, curs sustinut in anul
universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Ecole Biblique”
lerusalim, Israel.

e BISSOLI, Giovanni, Introducere in literatura apocrifa a Vechiului Testament, CUrS
sustinut In anul universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie
,.Studium Biblicum Franciscanum” lerusalim, Israel.

e CHIALA, Sabino, Ermineutica si Istoria Exegezei, curs sustinut in anul universitar
2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium Biblicum
Franciscanum” Ierusalim, Israel.

e CHIRILA Toan, Cdrtile didactico-poetice, Prezentare generald si tematicd, curs
sustinut in cadrul catedrei de Vechiul Testament a Facultatii de Teologie Ortodoxa Cluj, 2010.

¢ KASWALDER, Pietro, Elemente de Geografie Biblica, Mediul Antic §i tinuturile
Israelului, curs sustinut in anul universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice
si Arheologie ,,Studium Biblicum Franciscanum” Ierusalim, Israel.

oL OCHE, Giovanni, Arheologie Biblica, Civilizatia Egipteand, curs sustinut in anul
universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium
Biblicum Franciscanum” Ierusalim, Israel.

e MIHAILA Alexandru, Introducere in Studiul Vechiului Testament, curs sustinut in
cadrul Facultatii de Teologie Ortodoxa, Bucuresti, 2006.

¢\VVOLGGER, David, Teologia Biblica a Vechiului Testament, curs sustinut in anul
universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium
Biblicum Franciscanum” lerusalim, Israel.

e VVUK, Tomislav, Introducere speciala in studiul Vechiului Testament, Civilizatia

mesopotamiand ca §i fond istoric-cultural al Bibliei, curs sustinut in anul universitar 2010-

30



2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium Biblicum Franciscanum™

lerusalim, Israel.

X. SEMINARS ON THE THEME

e AVILA, Marco, Personificarea fn}elepciunii in Vechiul Testament, seminar sustinut in
anul universitar 2010-2011, in cadrul Facultatii de Stiinte Biblice si Arheologie ,,Studium

Biblicum Franciscanum” lerusalim, Israel.

XI. SITOGRAPHY

e Ancient Bible Research Center, www.ancient-hebrew.org

¢ Bible Study Tools and Resources, www.studylight.org

eBible Study Tools Online, Verses, 40 Versions, Commentaries, Concordance,

www.bible.crosswalk.com

e Bible Works ™ 8 — Software for Biblical Exegesis & Research.

e Encyclopaedia Brittanica. www.britannica.com

e Internet Archaeology. Open Acces Journal. www.intarch.ac.uk

e Jewish Encyclopedia. www.jewishencyclopedia.com

e Literary Encyclopedia. www.litencyc.com

eThe Electronic Corpus of Sumerian Literature, ,,ECTLS  Project”.

www.etcsl.orinst.ox.ac.uk

31


http://www.ancient-hebrew.org/
http://www.studylight.org/
http://www.bible.crosswalk.com/
http://www.britannica.com/
http://www.intarch.ac.uk/
http://www.jewishencyclopedia.com/
http://www.litencyc.com/
http://www.etcsl.orinst.ox.ac.uk/

32



