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Introduction: topic, relevance, and central thesis 

The thesis “Christian ethics as reflected in the Epistle of Saint James” examines the 

ethical profile of one of the most pragmatic writings of the New Testament and seeks to 

restore its relevance to contemporary Christian life. The starting point is the observation that 

the epistle has often been marginalized in doctrinal reflection due to its parenetic character, 

the density of its moral imperatives, and the apparent absence of a dogmatic structure 

comparable to that of the Pauline writings. However, this study challenges the reductive 

reading of the text as a mere collection of wisdom sayings. In the author’s view, James’s 

exhortations form a coherent program of spiritual maturation, in which the truth of faith is 

confirmed through the concrete transformation of the individual and the community. Ethics 

does not appear as an appendix to doctrine, but as an existential response to God’s initiative 

and as a visible expression of an authentic relationship with Him. Thus, the epistle’s practical 

orientation does not diminish its theological value but rather confers upon it a distinctive 

pastoral and critical function.  

The relevance of this topic arises against the backdrop of axiological relativism, spiritual 

fragmentation, and the contemporary tendency to separate religious discourse from daily 

conduct. The epistle confronts the reader with the gap between confession and action, 

between intention and responsibility, and between formal membership in a community and 

a genuine willingness to serve one’s neighbor. The thesis demonstrates that the problems of 

first-century Judeo-Christian communities—social inequalities, favoritism, conflicts, 

ambition, the destructive use of language, and the neglect of the vulnerable—are found, in 

new forms, in today’s society and the Church. From this perspective, James’s message takes 

on a prophetic quality: it reveals the inconsistency of a faith that remains merely declarative 

and calls for the restoration of unity between conviction, character, and action. Christians 

are called not only to resist the moral climate of the age but to become agents of change 

through a disciplined, compassionate, and responsible life. 

The central argument of this work is organized around five ethical pillars identified in 

the first four chapters of the Epistle of James: the Christian’s relationship with oneself, 
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philanthropy, social relations between Christians and non-Christians, the ethics of speech, 

and the ethics of community life. These pillars are not independent themes but converging 

dimensions of Christian maturity. Inner self-control prepares one for active obedience to the 

Word; self-knowledge leads to integrity; integrity is demonstrated through care for the 

vulnerable; philanthropy and equality counteract favoritism; discipline of speech protects 

human dignity and community cohesion; humility heals the root of conflicts. Their unity 

stems from the principle that living faith becomes evident in deeds. The thesis therefore 

argues that Jacobine ethics is simultaneously personal, social, communal, and theological: it 

shapes the believer’s inner life, regulates one’s relationship with one’s neighbor, and restores 

the community through submission to God. 

Methodologically, the study combines textual exegesis, historical-literary and linguistic 

analysis, theological hermeneutics, and patristic reception. The canonical text is examined 

in relation to New Testament literature, the Septuagint, the Jewish wisdom tradition, and the 

teachings of Jesus, particularly the Sermon on the Mount. Significant Greek terms are 

analyzed in their semantic context, and the primary meaning of the pericopes is reconstructed 

in relation to the social and religious environment of the first century. Modern critical 

commentaries are placed in dialogue with patristic interpretations, which allows for the 

articulation of a reading that remains faithful to the text while also pursuing its pastoral 

applicability. When the scholarly literature presents divergent conclusions, the thesis 

presents them in a comparative manner and offers its own assessments, without turning 

exegetical controversies into an end in themselves. The novelty of this approach also lies in 

the systematic treatment of the subject within Romanian theology, where a synthesis 

dedicated to these five ethical domains is considered insufficiently represented. 

Chapter I. The Socio-Religious context and the letter’s 

recipients 

The first chapter establishes the interpretive framework necessary for an ethical 

interpretation. Based on a body of historical, literary, and traditional evidence, the authorship 

of the text is attributed to James, “the Lord’s brother,” a prominent leader of the Church in 

Jerusalem. His modest self-presentation as “a servant of God and of the Lord Jesus Christ,” 

without an elaborate apostolic legitimation, suggests an author well-known enough to 

require no further clarification. Among the New Testament figures named James, Jesus’ 
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brother best fits the authority implied by the circular nature of the letter. The objection 

regarding the quality of the Greek language is addressed by noting the Semitic background, 

the influence of the Septuagint, and the similarities to the speech attributed to James in the 

Acts of the Apostles. The ancient tradition, represented by authors such as Origen, Eusebius, 

Cyril of Jerusalem, Athanasius, and Augustine, is invoked in support of this identification, 

even though modern scholarship does not consider the issue definitively settled.  

The author’s relationship with Christ and the circle of the apostles explains the pastoral 

authority of the epistle. James is not presented as a disciple during the Savior’s public 

ministry; his conversion is placed after the Resurrection, in connection with the special 

appearance mentioned by Paul. Subsequently, he became a central figure in Jewish 

Christianity, played a decisive role in leading the Jerusalem community, and participated in 

formulating the decision adopted by the Apostolic Council. The thesis emphasizes that the 

few explicit references to Jesus do not make the epistle any less Christian. On the contrary, 

there are numerous affinities with the Synoptic tradition and especially with the Sermon on 

the Mount: happiness in trials, perfection, prayer in faith, the rejection of anger, the 

fulfillment of the Word, mercy, judgment, peace, and integrity of speech all outline a 

profound understanding of Christ’s teaching. The Epistle does not mechanically repeat the 

words of the Gospels, but rather applies them pastorally to the situation of the communities 

to which it is addressed.  

An early dating, likely between A.D. 45 and 48, is supported by the combination of 

James’s martyrdom in A.D. 62, the absence of any reference to the Council of Jerusalem, 

and the social realities of a community in its early stages. This chronology allows the epistle 

to be understood as possibly the earliest document of the New Testament and explains the 

relationship between James and Paul without assuming a direct polemic. The similarities and 

differences between them reflect two complementary expressions of first-generation Jewish 

Christianity, both rooted in the Torah and open to the Greco-Roman moral milieu. Regarding 

the canon, the thesis acknowledges the hesitant reception of the epistle in some western 

regions and its relatively late and uneven inclusion in canonical collections. However, its 

early use in the East and its role in balancing the New Testament witness fully justify its 

canonical status. James complements the doctrinal emphasis of other writings by insisting 

on the practical testing of faith.  

The salutation addressed to “the twelve tribes scattered abroad” is predominantly 

interpreted as a reference to Jewish-Christian communities in the diaspora, likely in Syria 

and the eastern regions of the Empire. The epistolary nature of the letter explains the lack of 
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personal details and the possibility of its circulation over a wide area. Jewish elements—

references to Abraham, the prophets, the synagogue, and the Law—as well as sapiential 

rhetoric confirm the profile of the recipients, although the thesis also mentions alternative 

hypotheses, including that of a broader address to the Jewish people. The Diaspora is not 

merely a geographical location but also an experience of separation, vulnerability, and the 

anticipation of the fulfillment of divine promises. The authority of James, leader of the 

Church in Jerusalem, enables him to provide these congregations with normative guidelines 

for conduct and communal order at a time when Christian identity was in the process of 

consolidation.  

A reconstruction of the social environment highlights the effects of economic 

stratification in the Roman world. During the reign of Claudius, Jewish communities enjoyed 

a certain degree of religious and administrative freedom, but the agrarian economy, taxation, 

and the concentration of property widened the gap between the elites and the poor. Many 

lived on the brink of subsistence, and unemployment, begging, and daily insecurity fueled 

social tension. This context sheds light on the letter’s emphasis on supporting those lacking 

food and clothing, on its condemnation of favoritism, and on the futility of a faith that does 

not intervene in concrete suffering. Legal and economic distinctions between the rich, the 

poor, the free, and the slaves could not nullify the anthropological and religious equality of 

persons before God. Therefore, the commandment to love one’s neighbor becomes a “royal 

law,” and solidarity is the criterion of the community’s faithfulness. The chapter thus 

prepares the reader for the five pillars: ethical issues are not abstractions, but responses to 

real conflicts, grounded in God’s character and will. 

Chapter II. The Ethics of the Christian’s Relationship 

with Himself (James 1:19–25) 

The second chapter analyzes James 1:19–25 as the core of practical spirituality. The 

sequence of imperatives—be quick to listen, slow to speak, and slow to anger—shapes the 

inner discipline without which the Word cannot bear fruit. Obedience is not mere auditory 

reception, but a humble openness to the divine message and to one’s neighbor. Restraining 

speech prevents impulsive reactions, and controlling anger is necessary because human 

anger does not produce God’s righteousness. The thesis interprets these requirements in the 

context of communal tensions: Christian identity is demonstrated by how a person responds 
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to provocation, manages their emotions, and rejects verbal aggression. Self-control is not 

equivalent to passive repression, but rather to ordering one’s freedom under the authority of 

the Word. The believer is responsible for his or her choices and their consequences, and 

spiritual maturity begins with a clear-eyed assessment of one’s own inner life. 

The image of gently receiving the “planted” Word expresses the encounter between 

divine initiative and human cooperation. The Word possesses saving power, but its ethical 

effectiveness becomes visible when it is received, preserved, and fulfilled. The removal of 

defilement and the excess of wickedness signifies a purification that makes obedience 

possible. Exegesis avoids the simplistic opposition between grace and responsibility: 

transformation is neither moral self-sufficiency nor passivity. Human beings are called to 

renounce the dispositions that hinder the work of the divine message and to allow it to 

reorganize their thinking and behavior. Meekness here represents a cognitive and spiritual 

attitude: the rejection of self-sufficiency, the acceptance of correction, and the willingness to 

learn. In this sense, the ethics of the self is not a narcissistic focus on one’s own perfection, 

but rather preparation for a right relationship with God and with others. 

The metaphor of the mirror provides the criterion for self-knowledge. The one who 

hears the Word without putting it into practice is like a man who looks at his own face, walks 

away, and immediately forgets what he looked like. The problem does not lie with the mirror, 

but with the superficiality of the gaze and the lack of consistency. The Word reveals a 

person’s true condition, exposes the disconnect between their claimed identity and their 

actual conduct, and calls for a decision. Forgetting is not merely an intellectual weakness but 

a moral failure of reception. In contrast, the one who bends over the “perfect law of liberty,” 

abides in it, and fulfills it receives blessing in his work. The law is not presented as external 

oppression, but as a form of liberty oriented toward the good. True freedom does not mean 

the absence of norms, but liberation from the impulses that fragment the person and prevent 

them from living according to their calling. 

From this exegesis, three challenges for Christian identity emerge: self-control, self-

knowledge, and integrity between belief and action. Self-control regulates emotions and 

speech; self-knowledge prevents self-deception; integrity transforms recognized truth into 

action. Mere familiarity with Scripture does not guarantee maturity, and the accumulation of 

religious information can even become a form of illusion if it does not lead to obedience. A 

person of integrity does not separate the sacred space from daily life and does not use faith 

as a decorative identity. Such a person accepts the continuous examination of their behavior 

by the Word and embraces correction. The chapter concludes that a right relationship with 
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the self is built through an inner life that is open to the truth, disciplined, and oriented toward 

action. This first dimension underpins all other ethical domains: without inner 

transformation, philanthropy risks becoming mere public image, equality remains a slogan, 

and speech and community relationships continue to express selfishness. 

Chapter III. The Ethics of Philanthropy: The 

Relationship Between Intention and Action (James 1:26–

27) 

Chapter 3 interprets James 1:26–27 as a synthesis of Chapter 1 and, in a broader sense, 

as a concise formulation of the epistle’s ethics. The contrast between outward religiosity and 

“pure and undefiled” religion shifts the evaluation of faith from the realm of declaration to 

that of conduct. A person who considers themselves religious but does not restrain their 

tongue deceives their own heart, and their religiosity becomes futile. This self-deception 

shows that formalism is not merely a social shortcoming but a distortion of conscience: 

people come to confuse religious vocabulary, participation in worship, or community 

prestige with genuine transformation. The connection to the previous passage is direct. 

Hearing without putting it into practice and religiosity without self-control express the same 

disconnect between the truth received and the life lived. This thesis does not diminish the 

value of worship but criticizes its autonomy from ethics: religious practice is authentic only 

when it shapes character and fosters responsibility. 

The positive definition of religion includes caring for orphans and widows in their time 

of need. In ancient society, these groups embodied economic and legal vulnerability, a lack 

of family protection, and exposure to exploitation. “Caring” does not mean merely 

compassion, but active engagement, support, and addressing concrete needs. Philanthropy 

thus becomes a necessary manifestation of faith and a criterion of its authenticity. The thesis 

emphasizes that love does not remain an intention, an emotion, or mere discourse, but takes 

the form of material support, solidarity, and the restoration of dignity for those who are 

suffering. God Himself is the model for this conduct, since care for the vulnerable reflects 

His character. Therefore, Jacobin social ethics does not spring from an autonomous 

humanitarianism, but from theology: the believer encounters God through obedience and 

imitates His compassion in relating to one’s neighbor. 
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The third element—remaining unspotted by the world—prevents religion from being 

reduced to social activism. James unites philanthropy with personal moral purity, showing 

that outward action and inner integrity are inseparable. “The world” refers to the value 

system dominated by selfishness, prestige, competition, and desire—not creation or a 

responsible relationship with society. Christians are called to engage with the world’s 

suffering without adopting its logic. This dual movement—reaching out to the vulnerable 

and guarding the heart—protects against both indifferent spiritualism and indiscriminate 

activism. Authentic religion is, therefore, relational and ascetic: it serves the needy and 

constantly examines its own motivations. Purity does not justify a retreat from social 

responsibility, and philanthropy does not compensate for a lack of moral discipline. 

The chapter’s conclusion establishes a unity between self-control, compassion, and 

holiness. These three criteria successively test the truth of one’s inner life, of social 

relationships, and of one’s alignment with the world’s values. Mature faith cannot be 

measured solely by the intensity of one’s speech or by the visibility of religious practices. It 

becomes recognizable in measured speech, in reaching out to the marginalized, and in 

resistance to the corrupting forces of the environment. In the relationship between intention 

and action, action is not an optional addition but the concrete form of true intention. The 

chapter thus provides a bridge to the subsequent discussion of favoritism and faith without 

deeds: if the vulnerable person remains unassisted, religious confession is contradicted 

precisely where it should be most clearly manifested. Philanthropy transforms faith from a 

statement about God into responsible participation in His care for humanity. 

Chapter IV. The Ethics of Interpersonal Relationships 

(James 2:1–26) 

Chapter 4, the longest chapter of the dissertation, examines the relationships between 

Christians and non-Christians through two complementary passages: the condemnation of 

favoritism in James 2:1–13 and the relationship between faith and works in 2:14–26. The 

first section begins with the incompatibility between faith in Jesus Christ, “the Lord of 

glory,” and the preferential treatment of people based on wealth, clothing, or status. The 

scene of the rich man being received with honor and the poor man being pushed into a lower 

place reveals the intrusion of worldly hierarchies into the assembly of believers. 

Discrimination is not a minor lapse in politeness, but a theological contradiction: God does 
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not judge by outward appearance and chooses those who are poor in the eyes of the world 

as rich in faith. A community that replicates the social prestige of its surroundings falsifies 

its identity and becomes a judge with evil thoughts. 

The equality proposed by James does not deny the factual differences between people 

but rejects turning them into criteria for dignity and belonging. The thesis links this 

perspective to the biblical anthropology of the image of God and to the royal law: “love your 

neighbor as yourself.” Favoritism violates the unity of the Law because it selects one’s 

neighbor based on the benefit that person can offer. In the context of poor communities 

vulnerable to abuse by elites, the preference for the wealthy is more paradoxical: the 

powerful may even become the agents of oppression. James does not mechanically reverse 

discrimination nor does he sanctify poverty; rather, he calls for a community in which a 

person’s worth is not determined by economic or symbolic capital. Ethical action becomes 

a common language in a pluralistic society, because care, justice, and respect can make the 

truth of faith visible beyond the limits of confessional discourse. 

The theme of judgment lends universality to the moral standard. Anyone who shows 

partiality becomes a transgressor of the Law, and Christian freedom remains bound to 

accountability before God. “Judgment is without mercy for those who have shown no 

mercy,” while mercy overcomes judgment. This thesis interprets mercy not as an arbitrary 

suspension of justice, but as an expression of the divine character and as the foundation of 

our relationship with others. A person who is aware of their own dependence on grace cannot 

absolutize their role as judge. Compassion tempers condemnation restores the dignity of the 

vulnerable and builds relationships in which truth is not separated from love. Moral 

standards are universal precisely because every person is subject to the same divine 

authority; no one can use status, wealth, or religious office to place themselves outside of 

them. 

The second pericope explicitly addresses the question of whether faith without deeds 

can save. The example of the brother or sister without clothing or food shows the futility of 

pious love that does not respond to bodily need. The words “go in peace, keep warm, and be 

well fed” become an accusation when the speaker refuses to provide concrete means of help. 

In the same way, faith that does not produce deeds is dead in itself. The argument does not 

reduce faith to activism, nor does it assert that salvation is earned through merit. It challenges 

the existence of an authentic faith that is separate from its fruit. Even demons possess a form 

of intellectual acknowledgment of God, but this knowledge does not lead to obedience. The 
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thesis insists that James attacks a verbal orthodoxy devoid of transformation and places 

social responsibility at the center of the testing of the spiritual life. 

Abraham and Rahab are examined as examples of faith put into action. Abraham’s 

willingness to offer up Isaac shows that deeds work together with faith and bring it to 

maturity; Rahab’s welcoming of the messengers demonstrates that faithfulness is expressed 

through risk, hospitality, and solidarity. The diversity of the two characters—the revered 

patriarch and the marginalized woman among the Gentiles—reinforces the universality of 

the principle. The verb “to justify” is interpreted with semantic care to avoid an artificial 

opposition to Paul. While Paul opposes reliance on the works of the Law as the basis for 

acceptance by God, James opposes the claim of faith without obedience. One focuses on the 

beginning of the saving relationship; the other on its authenticity and manifestation. The 

evangelical consensus is found in the assertion that the grace that justifies does not leave a 

person unchanged. 

The contribution of this chapter lies in articulating a middle path between verbalism and 

moralism. Actions do not compete with faith but rather give it social visibility and ethical 

substance. In a pluralistic society, righteous action can function as a common, intelligible 

language, without abandoning the theological specificity of faith. Responsibility toward the 

poor, the elimination of favoritism, and the practice of mercy become tests of the 

community’s authenticity. At the same time, ethical action is a factor of equalization: it 

rejects the privilege of the influential and recognizes the marginalized as full subjects of 

love. The chapter concludes that relating to others is not a peripheral aspect of spirituality. 

The way in which the community welcomes, judges, and supports people reveals the true 

substance of its faith. Just as a body without a spirit is dead, faith without deeds is lifeless 

and cannot fulfill the transformative function attributed to the Gospel. 

Chapter V. The Ethics of Speech and the Temptation of 

Polylogy (James 3:1–12) 

Chapter 5 treats language as a synecdoche for all communication and expands on the 

theme introduced in James 1:19 and 1:26. The warning that not many should become 

teachers is linked to the greater responsibility of those who shape consciences. In the ancient 

world, the position of teacher carried prestige, but in the Christian community it must be 

understood first and foremost as a responsibility and as exposure to harsher judgment. The 
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frequency of public speaking amplifies the possibility of error and its consequences. James 

includes himself among the vulnerable—“we all stumble in many ways”—and links 

perfection to the ability to avoid error in speech. Mastery of speech does not indicate absolute 

flawlessness, but rather a maturity that allows for control over the whole person. Speech thus 

becomes a test of character, for what fills the heart is expressed through words. 

The metaphors of the bit, the rudder, and fire express the disproportion between the size 

of the organ and the magnitude of its effects. A small bridle guides a horse’s body, a small 

rudder steers a ship driven by strong winds, and a single spark can set a forest ablaze. In the 

same way, language can guide a person’s life, alter the course of a community, and cause 

destruction that is impossible to control afterward. Fire suggests the spread of evil, and the 

image of the “world of injustice” illustrates speech’s capacity to contaminate the whole of 

existence. Animals can be domesticated, but the tongue remains an unstable evil, full of 

deadly poison, when it is not subject to discipline. This thesis interprets these images not as 

a fatalistic verdict, but as a warning regarding the need for dependence on grace and 

continuous ascetic practice. 

Polylogia is analyzed as a lack of control and as a symptom of a disordered inner life. 

Excessive speech fosters exaggeration, flattery, manipulation, gossip, slander, cursing, false 

teaching, and the judgment of others. The effect is not limited to the person who is hurt; 

verbal sin extends into other dimensions of the speaker’s character and normalizes an ethos 

incompatible with communal life. For the teacher, the danger is twofold: moral error affects 

him and may lead astray those who place their trust in his authority. Conveying the truth 

requires knowledge, compassion, and humility. When speech seeks to assert superiority or 

expose another’s faults, the word ceases to be a service and becomes an instrument of power. 

The thesis here gives prominence to patristic reflection, which recommends silence, 

guarding one’s tongue, and introspection rather than slander. 

Impulsive speech directly undermines the cohesion of the community. Words can 

comfort and heal, but they can also wound, isolate, or drive a person to despair. Once spoken, 

it enters the public sphere and can no longer be fully retracted. Therefore, silence is 

sometimes a safeguard against error, not an absence of responsibility. The thesis avoids 

idealizing silence: the purpose of this discipline is not to suppress communication, but to 

restore the seriousness and sacredness of the word. The believer is called to speak truthfully, 

gently, and constructively, to refuse to participate in slander, and to be aware that even a 

seemingly innocent joke can have serious consequences. Within the community, restraint in 
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speech protects the reputation of one’s neighbor, prevents conflicts from escalating, and 

creates the conditions for peace. 

The contradiction between God’s blessing and the cursing of human beings made in His 

image represents the theological climax. Blessing and cursing should not flow from the same 

mouth, just as a spring cannot yield both fresh and bitter water, and a fig tree does not 

produce olives. The doctrine of the image of God is thus applied to communication: attacking 

a person’s dignity contradicts the praise addressed to the Creator. Maturity is measured by 

overcoming this duplicity and by restoring the unity between worship and everyday 

conversation. Control of the tongue requires personal responsibility, prayer, and divine help; 

it is asceticism, but also a form of love. The chapter’s conclusion asserts that measured 

speech is an indicator of inner balance and spiritual authenticity. The word fulfills its calling 

when it becomes an instrument of truth, peace, healing, and the edification of the community. 

Chapter VI. Community Ethics and the Restoration of 

Relationships (James 4:1–8) 

The final thematic chapter examines conflicts among Christians as symptoms of 

spiritual disorder. The question regarding the origin of wars and strife leads not to external 

causes, but to the conflicting desires within a person. Selfish desire, envy, and ambition 

generate frustration, competition, and aggression; the person tries to obtain through conflict 

what he or she does not receive—either because he or she does not ask for it or asks for it in 

the wrong way—in order to squander it on pleasures. The thesis shows that James does not 

reduce all disputes to individual psychology but reveals the dynamic through which a corrupt 

inner life produces violent relational structures. The community is torn apart when its 

members place their own selves at the center and treat others as obstacles or tools. Social 

conflict, therefore, has a theological root: it expresses a rejection of God’s order and its 

replacement with the sovereignty of desire. 

“Friendship with the world” is described as hostility toward God. Here, the world refers 

to the competitive and self-centered system of values that normalizes domination, envy, and 

self-sufficiency. Adopting this system within the church community leads to unfaithfulness 

and makes authentic peace impossible. In contrast, God offers greater grace and bestows it 

upon the humble. Humility is not self-deprecation, but rather the acknowledgment of 

dependence on God and the renunciation of any claim to superiority. It also reshapes one’s 



 16 

perception of one’s neighbor: the humble person no longer judges another’s worth by status 

and no longer seeks self-affirmation by diminishing the other. The example of Christ’s 

incarnation and ministry offers the supreme form of reaching out to those in need. To regard 

one’s neighbor as bearing the divine image means to dismantle the temporary hierarchies of 

wealth, education, and prestige. 

The imperatives of submission to God, resistance to the devil, drawing near to God, 

cleansing the hands, and purifying the heart describe a path of repentance. The remedy for 

conflict is not merely a negotiation technique, but the transformation of its source. The hands 

signify outward behavior, and the double heart indicates divided loyalty; restoration 

encompasses both. Drawing near to God receives the response of His drawing near, which 

holds together the initiative of grace and the responsibility of the person. Humility before 

the Lord leads to exaltation, but this exaltation does not restore competition; rather, it frees 

a person from the need for self-assertion. Peace in the community cannot be imposed solely 

through rules or sanctions. It arises when members renounce pride and the desire for 

domination, acknowledge their own passions, and submit their freedom to the divine will. 

The restoration of relationships also requires refraining from speaking ill of others and 

judging one’s brother. Slander may be disguised as information, the defense of the 

community’s purity, or correction, but spreading unproven accusations transforms the 

speaker into a judge without authority and can lead to the ostracism of the accused. James 

does not forbid discernment, the evaluation of conduct, or corrective intervention, but rather 

the critical and disparaging spirit that attacks the person and claims to know their motives. 

To speak against a brother is to disregard the law of love and, implicitly, to judge the Law 

itself. The patristic alternative is self-examination: the tongue used to condemn another must 

be turned toward examining one’s own life. Thus, control of speech is linked to humility, 

and the healing of the relationship begins with the healing of one’s inner attitude. 

The chapter’s conclusion affirms the inseparability of our relationship with God and our 

relationship with our neighbor. Desires, rivalry, judgment, and slander point to a crisis of 

faithfulness, not merely a breakdown in communication. James’s remedy is deeply spiritual: 

grace received in humility, repentance, purification, and drawing near to God. These take 

concrete form in respect, responsibility, and brotherly love. An authentic community is not 

one without differences or tensions, but one that refuses to manage them through domination 

and contempt and allows the Word to transform people. The unity of the Church is presented 

as the fruit of grace made concrete in healed relationships. Community ethics thus 
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recapitulates the previous pillars: self-control, philanthropic action, equality, mercy, and 

discipline in speech all converge in the restoration of communion. 

General conclusions and the contribution of the 

research 

An analysis of the six chapters confirms the thesis that the Epistle of Saint James 

presents a coherent theology of Christian responsibility. Its practical nature does not imply 

a lack of doctrine but rather expresses a doctrine that has become a criterion for existence. 

God, the Word, the law of liberty, judgment, mercy, grace, and the divine image form the 

foundation of moral imperatives. Authentic faith is alive, active, and verifiable: it receives 

the Word, disciplines the emotions, supports the vulnerable, rejects favoritism, produces 

deeds, controls speech, and seeks the peace of the community. Through this articulation, the 

thesis moves beyond a fragmented treatment of the Jacobean maxims and integrates them 

into a model of maturity. Inner transformation and outward conduct are not independent 

stages; every action reveals the orientation of the heart, and an authentically renewed inner 

life inevitably tends toward social responsibility. 

The five pillars describe a movement from the self toward the community. The first 

places the believer before the mirror of the Word and calls for self-control, self-knowledge, 

and integrity. The second tests religiosity through philanthropy and purity. The third extends 

the test into the realm of social differences and articulates the complementarity of faith and 

deeds. The fourth shows that language reveals character and can either build up or tear down. 

The fifth identifies selfishness and pride as the roots of conflict and proposes humility as a 

restorative principle. Together, these pillars outline a relational anthropology: human beings 

do not mature in isolation, but in obedience to God and in concrete relationship with their 

neighbors. The community becomes the place where the authenticity of faith is 

simultaneously tested and cultivated. 

The main contribution of this research lies in the systematization of James’s ethics 

within an integrative framework relevant to biblical theology, Christian morality, and 

pastoral practice. The exegetical analysis is contextualized within the social milieu of the 

Judeo-Christian diaspora, the semantics of Greek terms, the patristic tradition, and 

contemporary reflection. This method makes it possible to avoid both moralism detached 

from grace and a form of spiritualism that neutralizes responsibility. The thesis demonstrates 
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that deeds are not the currency of salvation, but a manifestation of faith; purity is not 

isolation, but resistance to selfishness; humility is not passivity, but the power to serve; 

silence is not indifference, but sometimes the protection of truth and one’s neighbor. In this 

way, traditional categories are reclaimed as practices capable of shaping consciences and 

community institutions. 

Its contemporary relevance stems from the text’s power to confront social inequality, 

marginalization, consumerism, individualism, and the degradation of communication. In a 

culture dominated by visibility, quick reactions, and competition, the exhortations to listen, 

to speak sparingly, and to renounce favoritism constitute countercultural practices. In a 

religious community prone to formalism, care for the vulnerable and consistency between 

confession and action restore the public credibility of faith. In a fragmented social space, 

mercy, equality, and the rejection of slander can create conditions for reconciliation. 

Bringing James’s ethics into the present does not involve a mechanical transfer of first-

century social forms, but rather the responsible application of their theological principles to 

new situations. 

Viewed as a whole, the demonstration of this thesis also has an important pastoral 

implication. Christian formation cannot be limited to the transmission of doctrinal content—

even if such content is indispensable—but must aim at the acquisition of habits consistent 

with the truth we profess. Attentive listening, self-evaluation, generosity, impartial 

acceptance of others, verbal discipline, and humble conflict resolution are practices through 

which the community learns the Gospel. They also provide criteria for evaluating ministry 

and authority: spiritual influence is not legitimized by the prestige of one’s position or the 

abundance of one’s speech, but by the ability to build up, to protect the vulnerable, and to 

create peace. In this regard, the reading of James calls on ecclesial institutions to demonstrate 

the same consistency it demands of the individual. A community that preaches mercy but 

cultivates favoritism, or that speaks of unity but tolerates slander, reproduces precisely the 

division criticized by the epistle. Conversely, the practice of solidarity and communicative 

responsibility makes the public dimension of faith visible without turning it into a spectacle. 

Summarized in formative terms, James’s ethics proposes a shift from information to 

transformation, from declared identity to verifiable character, and from formal membership 

to active communion. This transition represents the criterion that unites the exegesis of each 

pericope with the theological and pastoral purpose of the entire study. 

The thesis points to the following directions for future research: exploring the social 

dimension of the Jacobean message in relation to inequality and marginalization; deepening 
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the concept of spiritual maturity in catechesis and practical theology; a comparison of the 

patristic reception in the East and West, a dialogue with moral psychology, and the 

formulation of a Christian ethics applied to education, social life, and public responsibility. 

These directions confirm the open nature of the approach. The Epistle remains a touchstone 

for understanding the relationship between faith and life, interiority and responsibility, truth 

and action. The essence of the research can be formulated as follows: Christian maturity is 

demonstrated not by the intensity of religious self-assertion, but by a life transformed by the 

Word, attentive to the suffering of one’s neighbor, upright in relationships, disciplined in 

speech, and humble before God. Through such lives, the community of faith becomes not 

merely a space for witness, but a concrete sign of the Gospel in the world. 
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